Honour and Dignity in Islam,
Part II1

Mohammad Ali Shomali

Abstract: An analysis of the Qur'an verses and Islamic
traditions displays principles and rules that aim to preserve
the dignity of humankind. Among the list of ethical concepts
in Islam, dignity is one of the most—if not, the most—
important concept. Using references from the Qur’an and
hadith, this series offers the instructions God gives us to
appreciate, safeguard, and add to the dignity we were
initially given, and then how to extend this dignity to others.
This article describes the dignity that God gives to
humankind, as well as the extra dignity that God grants to
the angels, the prophets, the people of heaven, and the

pious.

In the previous part, we outlined this series by explaining the notion of
izzah, and referred to specific verses on this subject, thereby establishing
that 7zzah is an important quality of God. In tens of verses, the Qur'an
stresses that God is “Aziz this means that He is the source, origin, and

treasure of honour and dignity, and if anyone wishes to seek it, they can

1 This series is based on a series of 12 lectures given by the author in the month of Ramadan 2015 at
the Islamic Centre of England.
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do this by making themselves closer to God. We then defined 7zzah based
on different sources. Now let us explore more the Islamic account of this

important notion.
God extends 7zzah to His creation

Everyone naturally seeks and yearns for izzah. This yearning reflects our
origin, our souls. God has absolute existence, and thereafter grants us
existence, and we then strive to keep our life going; we try to prolong it,

and we also try and add to the quality of our lives.

Similarly, God is utmost light, and therefore all His creatures seek light.
He is utmost merciful, and therefore all His creatures seek mercy and try
and achieve it. Hence, there is a very natural connection between the
qualities of God and what we as His creation seek. God is Aziz and we
are all striving to obtain some kind of izzah, and we wish to be aziz in

some Way.
Two general ways that people try to achieve honour

There are two ways that people may try to achieve this. The first way is
genuine and honest, and that is for a person to qualify himself as a
recipient of izzah from God. The other way is to cheat; for example, some
people think that by cheating or offering bribes, they can become aziz.
Or they think that through having power or being part of a gang or a

strong party, they can somehow become aziz.
Arrogance cannot lead to dignity

These people assume that by associating themselves to those who have
apparent power that they, too, can become aziz. The Qur’an says that

this kind of thinking is wrong:
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Those who take the faithless for allies instead of the

faithtul. Do they seek honour with them? [If so,] indeed
all honour belongs to God. (4:139)

For example, if we say that those who achieve good results in their exams
will be given good opportunities at university and will ultimately enjoy
good jobs, then this will produce two reactions. Some students will study
hard and genuinely achieve good results; others, may try to cheat in their
exams in order to get good results. These cheaters may deceive some
people for some time, but will not be able to deceive everyone forever.
We must seek out genuine izzah and not resort to any cheating in the

process.

The same principle applies to seeking light. On the Day of Judgement,
God says that some believers will have so much light that their light will
be displayed and indeed move swiftly in front of them and on their right

side:
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On the day when God will not let the Prophet down and
the faithful who are with him. Their light will move
swiftly before them and on their right. They will say,

‘Our Lord! Perfect our light for us, and forgive us!
Indeed You have power over all things.’ (66:8)

Seeing this, the hypocrites, who will have no light on that day, will say:
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The day the hypocrites, men and women, will say to the
faithtul, “Please let up on us, that we may glean
something from your light!” They will be told: “Go back
and grope for light!” Then there will be set up between
them a wall with a gate, with mercy on its interior and

punishment toward its exterior. (57:13)

The same applies to izzah. It is a quality of perfection that God possesses,
and He has placed in us that amount of izzah to bring awareness to the

beauty of it, and to encourage us to strive for more genuinely.

Another example is that of Iblis. The problem with Iblis was that he
wished to have this dignity for himself, but in a way that was not
acceptable or moral. He wanted to have a special position with God by
bringing others down and keeping them lower than him. We also see this
trait in some human beings. At times, when people cannot achieve good
results, they sabotage the progress of others by misguiding them and
damaging their prospects, for example, by giving them incorrect
information about an upcoming examination. If a person wants to be

close to God, then this cannot be achieved by bringing others down.

Iblis desired izzah, but attempted to achieve it dishonestly. Imam Ali cites
the example of Iblis in Khutbat al-Qasiah.> He explains the tragedy of
Iblis and how it is possible for us to be influenced by him.

2 Sermon 192 of Na]]j zl—Balégﬁaﬁ
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In the Qur’an, God says that when He informed the angels about the

creation of Adam, He also commanded them to prostrate:
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‘When your Lord said to the angels, “Indeed I am about
to create a human being out of clay. So when I have
proportioned him and breathed into him of My spirit, then
fall down in prostration before him. Thereat the angels
prostrated, all of them together, but not Iblis; he acted
arrogantly and he was one of the faithless.” (38: 71-74)

Although Iblis was not an angel, he was very close to them at that time.

Explaining this refusal to prostrate, Imam Ali says:
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His vanity stood in his way. Consequently, he felt proud

over Adam by virtue of his creation and boasted over him

on account of his origin. Thus, this enemy of God is the

leader of those who boast, and the fore-runner of the vain.

It is he who laid the foundation of factionalism, quarrelled

with God about the robe of greatness, put on the dress of
haughtiness.’

Iblis felt he was better than Adam because Adam was created from clay

and he from fire, not knowing (or not considering) that Adam’s honour

3 Sermon 192 of Na]]j zl—Balégbaﬁ
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was not from his creation from clay, but from the spirit that God had
given him. Iblis’s arrogance was due to his assumption that his origin was

better than that of Adam.

Imam Ali calls Iblis the leader or fore-runner of the muta assibin, i.e.
those who are biased and arrogant, and feel that only they and their party
matter. Indeed, we see the results of such an attitude today. Some people
are so proud that they feel they have a monopoly over their religion, such
as Islam. To them, no one else is Muslim and thus need to be ignored or
perhaps even need to be killed. Iblis laid the foundation of bias. He wished
to steal the greatness of God, and the dress of dignity which only fits God.

Iblis also showed ta‘azzuz. Taazzuz means that in reality a person is not
aziz, but only wants to present himself as aziz. Such people have nothing
valuable but want to pretend they are valuable. This is like a person that
does not possess knowledge, but wishes to be respected and treated like
scholars so he acts like a religious scholar, and dresses like them by e.g.

keeping a longer beard or wearing a big Zmamah.” Imam Ali continues:
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He [Iblis] took off the covering of humility. Do you not
see how God made him low on account of his vanity and
humiliated him for his feigning to be high? He discarded

him in this world and provided for him burning fire in

the next world.

Then Imam Ali explains:

4 Or turban, a headwear done through cloth—binding, traditionally worn by men of various countries
and religions.
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If God had wanted to create Adam from a light whose
glare would have dazzled the eyes, whose handsomeness
would have amazed the wits and whose fragrance would
have caught the breath, He could have done so; and if He
had done so, people would have bowed to him in humility
and the trial of the angels through him would have
become easier. But God, the Glorified, tries His creatures
by means of those things whose real nature they do not
know in order to distinguish [good and bad] for them
through the trial, and to remove vanity from them and

keep them aloof from pride and self-admiration.

Imam then points out what we can learn from this episode:
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You should take a lesson from what God did with Satan;
namely He nullified his great acts and extensive efforts on
account of the vanity of one moment, although Satan had
worshipped God for six thousand years - whether by the
reckoning of this world or of the next world is not known.
Who now can remain safe from God after Satan by

committing a similar disobedience? None at all. God, the

13
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Glorified, would not let a human being enter Paradise if
he does the same thing for which God turned out from it

an angel.

The extensive worship and obedience of Iblis was wiped away because of
one moment of pride. This displays the long-standing problem of
arrogance. At times a person is apparently good, but then when they are
faced with trials and tribulations, one moment of arrogance and bias can
destroy their life on both a personal level as well as with their family. We
see that sometimes people live together as husband and wife for a few

decades and then everything comes crashing down.

One should not think that because they have lived to the age of 30, 40,
50, or even 60, that they are somehow immune to such problems. Nay,
these character flaws can be very much hidden and are waiting for the

opportunity to come to surface.

Imam Ali makes it clear that no one should feel relaxed and laid-back if

they suffer these spiritual diseases. The Qur’an says:
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This is the abode of the Hereafter which We shall grant

to those who do not desire to domineer in the earth nor

to cause corruption, and the outcome will be in favour of

the Godwary. (28:83)

The sermon continues to describe the episode of Iblis and how he
deprived himself of the close position he had with God and the close

company of the angels.

14
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Hence, some ways of seeking dignity in a wrongful manner is to display
arrogance, or to engage in faazzuz, or create a false image of oneself to
gain dignity. However, this in no way helps a person and will not lead to
good results. Many may attempt these methods, but will eventually
discover that they do not work. Indeed, it is quite the opposite; if a person
wishes to acquire a high position and status then humility is required.
The world is made such that those who are humble will be raised, and

those that are arrogant will be sent down. Imam Sadiq (a) is quoted as
saying:
dazy 1o cpny olady 125 b 2Ll (im 8s cled) 3 )
There are two angels in the heavens who are appointed
on the people so that one who is humble for the sake of
God may be exalted in status by them and one who is

proud and arrogant may be degraded and humiliated by

them.’

Of course, this humility must be genuine. At times, people speak very
humbly about themselves, but this could be to cover their arrogance. For
example, some sign off their letters with the word alahgar which means
‘the most insignificant’, referring to their position as a lowly servant of
God. Sometimes this is written with honesty yet sometimes it may be
written to impress the reader. If the latter is the case, then this person
does not really think that he is al-ahgar, but rather he feels that he is a/-
akbar (the greatest or the most significant) or al-kabir (great). This is a
very delicate and subtle issue. Sometimes a person can suffer from pride

and not realise it.

5 A-Kafi, vol. 2, p- 122.
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Therefore, one way of seeking dignity that is a dishonest and
unproductive method is through arrogance, i.e. takabbur and ta‘azzuz, as
Iblis did, and this can be seen in those who follow his path, such as
Pharaoh, who was extremely arrogant and promoted himself as a god.
This shows the problem of arrogance: it has no limit. An arrogant person
will not be satisfied even after dominating millions of people, or an entire
country, or even a few countries. Imam Khomeini used to say that if
arrogant people had full control over the entire world, they would look

for other planets to control and dominate.

Fir‘awn was not happy to be just the king and ruler. He declared himself

as a god and wanted people to worship him:

[Fir'awn] said, ‘I am your exalted lord! (79:24)

On another occasion he said:
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Pharaoh said, ‘O [members of the] elite! I do not know of
any god that you may have other than me. Haman, light
for me a fire over clay, and build me a tower so that I may

take a look at Moses’ god, and indeed I consider him to
be a liar!’ (28:38)

Not only did Pharaoh claim to be the greatest and most high god, he also
declared that he was the only god. This is the path of Iblis. We should
not think that these traits will not apply to us, and we should not say that
we are far from being Pharaoh or Nimrod (Namrid), as there is a

possibility — had we the same power and opportunity — that we could

16
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have been like them. We do not have such opportunities and scope, and
therefore it may be easier for us to be humble. However, if we had such
power and scope, then that would truly show us whether we were humble

or not.

Imam Khomeini, when he was teaching in the hawzah,’ would be careful
not to allow any of his students to walk behind him. A habit of students
in the hawzah is to follow their teachers to speak about some matters or
to simply remain in their company. But Imam Khomeini would always
walk alone. If anyone followed him, he would ask them if they had any
questions. He would deal with their requests or questions and then bid

them farewell. Imam Sadiq (a) is quoted as saying:
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Distance yourself from those leaders who aspire to

position and leadership. By God, the shoes did not move

behind any person except that person has been destroyed
and had destroyed.”

Such pure souls are cautious and may think that if lots of people begin to
walk behind me and show me respect, then it may cause me to consider
myself as important. Gradually, pride and arrogance may seep in, and so

they avoid this.

If we look at history, we find that people who opposed to certain
governments, when they took power some of them remained humble and
sincere, whilst others had strived for the power, money, and played

politics. These people used to call for justice and equity, but later they

6 Seminaries where Shi‘a Muslim female and male clerics are trained

7 A-Kafi, vo. 2, p- 297.
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were intoxicated with power. We have not yet been tested properly in this

regard to see clearly whether we are able to remain humble or not.
Association with those in power cannot lead to dignity

Hence, one false way of achieving dignity is arrogance. Another false way
is to attach one’s self with people who have power and position. This is
also not productive. The Qur’an says:
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“Those who take the faithless for allies instead of the

faithtul. Do they seek honour with them? [If so,] indeed

all honour belongs to God.’ (4:139)

Sins cannot lead to dignity

Another unproductive way is to commit sins and yet expect to achieve
dignity and honour. At times, some people feel that by not observing
God’s rules and regulations they can be successful. They feel they can
achieve money, power, and respect. Some of them say that when we are
established, we will ask for forgiveness and lead a good life full of good
deeds. In other words, they think that I will amass money and power, and

later sort my situation out.

No one can gain 7zzah by disobeying God. 7zzah comes from obedience,
not from disobedience. If someone offers you a job, business, friendship,
relation, etc., if there is a slight act of disobedience to God, then do not
even think about it; even thinking about it is wasting your time and
energy, let alone accepting it. Indeed, we should be so well-presented to
people that they do not even offer us a sinful thing. Such deals can be

transactions that involve usury or mischief. People should feel

18
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embarrassed to talk to you about this. Believers must strive to behave and

appear in such a way that those who are bad move away from them.

In future, we will discuss how God has given us opportunities to achieve
real dignity, not the false dignities and honour that we have discussed
above. There is a real dignity that God has given to human beings in
general, and then there is extra dignity that they should qualify for.

God grants honour to His creation

We have already said that everything God created possesses some level of
dignity. For example, when we know of a renowned and great writer or
scholar, then anything written by that person—whether volumes or just
something brief—will be deemed valuable. Consider, for example, the late
Allamah Tabataba’i, due to the level of respect we have for him and his
knowledge, and his expertise and his tagwa (God-wariness); we will
appreciate anything written by him, whether it is his famous 7afsir al-

Mizan or a short essay.

Similarly, for a famous artist or painter, anything they produce is valuable.
But among their paintings, some of them are regarded as masterpieces,
whilst others although not masterpieces, they nonetheless remain

valuable.

The same principle applies to God and His creation. Everything He
created is valuable. Even the smallest creation has His signature. We
cannot underestimate anything created by God. The names and the

greatness of God have filled everything. In Du‘a Kumayl we say:
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And [I ask You] by Your names, which have filled the
foundations of all things.

God’s impact can be seen in all things. This aspect is so important that
even after tens of thousands of years and even after the rapid development
of science and technology, we human beings cannot claim we know
everything about even the smallest creature of God. I do not think anyone
would dare to claim they know everything about the smallest thing
created by God. His creation is so sophisticated that no one can know

everything about it, except God Himself.

Among these creatures, when we compare them with one another, some
are more honoured and have more significance. The Qur’an mentions
them and characterises them as mukram (honoured and dignified) or

karim (great and honourable).
Angels are described as mukramun

Sometimes God refers to the angels and describes them as mukramun:
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They say, “The All-beneficent has taken offsprings.”
Immaculate is He! Rather they are [His] honoured
servants. They do not venture to speak ahead of Him, and
they act by His command.’ (21:26-27)

This verse emphasises that the angels are not God or any kind of deity.
They are servants and have been created. However, they are special
servants, and are honoured. Angels are pure and clean from any impurity.

To explain further, He says:
Soai o b5 Sl e cs
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They do not venture to speak ahead of Him, and they
act by His command. (21:27)

The angels, because they are at the service of the absolute truth, are 7bad
mukramun (honoured servants). If we also want to reach their level of
being honoured and dignified then we must also obey God, and we should
not behave as those who want to gain dignity and honour by disobeying
Him.

Adpvice of Imam Hasan al-Mujtaba (a)

It is narrated that at the end of the life of Imam Hasan, a person called
Junadah ibn Abi Sufyan asked Imam for some advice. The Imam, in the
last hours of his life, offers some advice; hence we should treat this as very
special and important, because the Imam would have wanted to say
something in such a way that it would be sufficient for the listener, and
yet comprehensive, and would not require any further clarification, as he

would not have the opportunity to see the Imam again. The Imam said:
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If you want to have honour without a big tribe/family to
support you, and awe without a kingdom, then exit the
state of humiliation of disobedience and enter into the

honour of obedience to God.?

8 Iﬁfayat al-Athar, vol. 1, p- 226. A similar hadith is quoted from Imam Ali (a) as well. For example, Shaykh

al-Tusi in his al-Amali through his chain of narration quotes Imam Ali (a) saying:
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These are two very interesting principles: 1) people disobey God and earn

humiliation, and 2) the obedient ones are honoured.

The Imam says that a person does not require a group, party, tribe, a
kingdom, or even a government with ministers and an army in order to
be honoured and dignified. It is possible to have all of these and yet still
not be respected. Obedience to God is the key to honour.

The angels do not perform anything in excess of what God wants and do

nothing less than He expects.
Another group of honoured angels

In the story of Prophet Abraham, the Qur’an again mentions that angels

are referred to as mukramun:
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Did you receive the story of Abraham’s honoured guests?
(51:24)

Those angels that visited Prophet Ibrahim were mukram and enjoyed

high respect.
Prophets are mukram

The prophets of God are also introduced as those with karamah and
respect. God refers to Prophet Moses in the following way:
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Certainly We tried the people of Pharaoh before them,
when a noble apostle came to them. (44:17)
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This verse clearly shows that the messenger who came to the people of
Pharaoh was karim: he possessed honour and dignity. Moses was indeed

a great personality.
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It is indeed the speech of a noble apostle. (69:40)

In this verse, God makes it clear that the verses of the Qur’an are the
words transmitted by a messenger, and are not the words of a poet. A
poet has no divine message, and he merely speaks of himself. Here, the
apostle referred to is either angel Gabriel or Prophet Muhammad. The

same phrase is repeated in another part of the Qur’an.’

The people of heaven are mukram

The Qur’an describes the inhabitants of heaven as follows:
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And you will be requited only for what you used to do
— [all] except God's exclusive servants. For such there is
a known provision — fruits — and they will be held in
honour, in the gardens of bliss. (37:39-43)

This passage refers to those that are mukhlas (purified); those who have
special and distinct qualities, one of which is that they are not brought
for judgement. Everyone else will be brought for judgement, but not the
mukhlasin. They will not need judgement, for they are higher than the

level of being questioned.

9 81:19.
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Another distinction that the mukhlasin have is that their reward is not
based on their actions. They are so close to God and are so loved and
honoured, it is as if they have a blank cheque. Their reward is a much
higher level of reward. For them, they are not asked what they have done
and then they are given a proportionate reward like a salary; rather they
are so loved by God that He treats them with special courtesy. They have
a special sustenance decided by God and known to Him. The word
employed—ma fum—shows that their reward is something special.
Sometimes, when you wish to host someone, you reserve something very
special for your guests that is known only to the host. This is a special

honour:
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They will be in gardens, held in honour. (70:35)

Piety

Hence, the angels, messengers, and pure servants of God in heaven, are
mukram. God also says that the people who are pious in this world also
have a special level of karamah. This is because, in reality, these pious
people are the same people as those in heaven. At the moment they are
in this world, but their nature and quality are heavenly. Furthermore,
those people that possess more tagwa (piety or God-wariness) are even

more honoured:
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O mankind! Indeed We created you from a male and a

female, and made you nations and tribes that you may

identify yourselves with one another. Indeed the noblest
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of you in the sight of God is the most Godwary among
you. Indeed God is all-knowing, all-aware. (49:13)

If people understood this then it would lead to a world free of conflict.
Our Creator is the same, and our father and mother are the same, but
unfortunately people forget this pact, and brothers and sisters in

humanity fight each other.

God emphasises that He did not create us into different tribes and nations
to fight, but rather to get to know each other. The different colours and
ethnicities are there for us to better understand one another. If everyone
had been the same, then it would have been difficult for us to recognise
each other. We must use these differences as an opportunity to

understand one another.

The verse emphasises that none of the worldly things give us any
importance: aspects such as tribe, family, ethnicity are all insignificant.
Our Creator will judge us on a different criterion. If you imagine a
company that manufactures laptops or mobile phones, then the designer
of these items is best placed to judge which one is the best of them. Our
designer is God. He says that no one is better than another based on
colour, ethnicity, or geography. In the sight of God, the best and most

honourable are those who are more pious.

Everyone can be pious. We cannot decide our gender, colour, ethnicity,
and status, and hence these are not important. But what we can control
is really what is important, and that is piety (fagwa) and knowledge. The
Qur’an affirms that people can rise in their ranks, based on piety and

knowledge.
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Is he who supplicates in the watches of the night,
prostrating and standing, apprehensive of the Hereafter
and expecting the mercy of his Lord . . . ? Say, ‘Are those
who know equal to those who do not know?” Only those
who possess intellect take admonition. (39:9)

e 0 5 3T 0 e
O mankind! Indeed We created you from a male and a
female, and made you nations and tribes that you may
identify yourselves with one another. Indeed the noblest
of you in the sight of God is the most Godwary among
you. Indeed God is all-knowing, all-aware. (49:13)

Therefore, the pious are honoured, and those with more piety are
honoured even more. Of course, this is in addition to general honour that
God has bestowed upon all human beings. The Qur’an says:

S g3,

Certainly We have honoured the Children of Adam.
(17:70)
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Establishing a Hanif Nation: Prophet Abraham’s
Mission and Struggles, Part I1

Sayyid Mahdi Amin
Translated by Mahboobeh Morshedian

Abstract: Prophet Abraham is recognized as the patriarch of
the three Abrahamic religions, as well as the prophet and
messenger of God, and leader to all the nations of the world
in Islam. This part of this series offers an account of Prophet
Abraham’s early life, specifically about his youth, his search
for the truth, and his family and community. This article
further explores Prophet Abraham’s patience with his father,
his uprising, his biological parents, and his deep insight.
Despite the ongoing oppression towards him from his
idolatrous father and idol-worshipping community, as well as
the additional trials he faced, Prophet Abraham’s unwavering
faith earned himself the title of being one of the five Prophets
of Determination.

Prophet Abraham’s Early Life and His Monotheistic Movement®
The start of Abraham’s retreat from his tribe
He said, - O’ Abraham! Are you renouncing my gods?

If you do not relinquish, I will stone you.

! From The Thematic Commentary of the Qur'an Based on al-Mizan: The 18" Booklet
2 Source: The Qur’anic verses in the text and the historical discussion. al-Mizan Qur’anic
commentary, vol. 14, P: 19.
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Then you should keep away from me for a while!
Abraham said,

- Peace be to you! I shall plead with my Lord to forgive
you.

Indeed He is gracious to me.

[ dissociate myself from you and whatever you invoke

besides Allah.

I will supplicate my Lord,
Hopefully, supplicating my Lord will not be fruitless!
When he had left them
and the idols they worshipped instead of Allah,
We gave him Isaac and Jacob,
and each We made a prophet.
And We gave them out of Our mercy,
and conferred on them a worthy and lofty reputef

The above verses refer to the ending part of Abraham’s call and debate
with his father, Azar, who threatened to kill Abraham in the worst
manner: stoning him to death, as this is how the rejected ones were

tortured during that time.

3 The Qur’an 19: 46~ -50
JJMMJJD }Ludb U»d}\ VL?)YM(JJ\JF!AJ LQ‘@MJ&M Zelyl J\s
<L‘-dﬂ\°-\4u){3’y~°a) 3"3’:4’5uﬁwuf—““a(ﬁf‘yu’du{”w
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In return for his father’s threat, Abraham said “Salam” (Peace be to you)
to him as a sign of benevolence and security. He also promised to seek
God’s forgiveness for his father. In response to his demand, “Keep away
from me for a [long] while!”, Abraham replied: ‘7 dissociate myself from
you and whatever you invoke besides Allah!™

As for why Abraham said “Salam,” Salam is the habit and attribute of
great people; he returned his father’s ignorance by saying “Salam” to him.
Azar had threatened to stone Abraham to death and banish him for his
true word, and Abraham promised him security, health, and benevolence
in return. This is the very Qur’anic guideline, “And when they come upon
vain talk, pass by nobly.” Elsewhere, God said in the Qur’an: “And when

the ignorant address them, say, ‘Peace! 6

As why did Abraham say, “7 shall plead with my Lord to forgive you!”,
although his father was a polytheist? Because at that moment Abraham
was not sure about Azar’s disbelief and whether he was a friend of Satan.
Azar’s heart was replete with disbelief and denial of—and rebellion
against—the truth. He considered it probable that his father was an
oppressed and deprived ignorant unable to find the truth; and if only he
knew the truth, and would follow it, Divine mercy might cover him. As
he deemed this possible, he wanted to arouse his feelings through this
promise, and he did not consider God’s forgiveness as definitely including

him and talked of it using “Aopefully’ and “may’.

4 The Qur’an 60:4.

> The Qur’an 25: 72’1“\),{\3)35, ),m \jj:; 13)
¢ The Qur’an 25: 63, LY \35\3 C)}Lh\oM (’,"ﬂ’ob 13
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Elsewhere in the Qur’an, Abraham—after promising to seek God’s
forgiveness for his father—added that he could not avail him anything
against Allah.”

In the chapter al-Tawbah, God also said,

Abraham’s pleading forgiveness for his father was only to
fulfil a promise he had made him. So when it became
manifest to him that he was an enemy of God, he
repudiated him. Indeed Abraham was most plaintive and

z%rbearing.g

In the verse, 7 dissociate myself from you and whatever you invoke
besides Allah...,” Abraham promised to keep away from polytheists and
their idols to invoke God sincerely and in seclusion so that his prayer

might be granted.

The reason why he expressed hope was that prayer, invocation, and the
like do not make anything incumbent on God, rather if God grants us
reward in return, it is salvation achieved by His grace. (The criterion is
the end of affairs. And nobody except God knows about the unseen and
the end of affairs, so the believer is always in a state between fear and

hope.)

When he had left them and the idols they worshipped
instead of Allah, We gave him Isaac and Jacob, and each
We made a prophet!™

" The Qur’an 60: 4. 5 . o o

¥ The Qur'an 9: 114. 3153Y pals] &) e U5 4 36 &1 4 (65 Wb 86 bl 33c5 52 V) ¥ ) Slades) o67Le
g:.J;he Qur’an 16: 48. & 953 i 5525 L g U(ﬁjcz\ 5 )
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Considering this verse, one can see that God—instead of referring to
Abraham’s two sons, Ishaq and Isma’il—mentioned his grandson,
Ya‘qub, because He wanted to refer to the chain of prophethood as placed
in Bani-Isra’il. In other words, many descendants of Ya‘qub became

prophets, and the sentence “and each We made a prophet” confirms this.

In the end, God said, “And We gave them out of Our mercy, and
conferred on them a worthy and lofty repute!™

Abraham’s seeking forgiveness for his father'

In the above verse, God pointed out that after it had turned out that
polytheists would be the dwellers of Hell, the Prophet and the believers
should not seek God’s forgiveness for them even if they were their

relatives:

Abraham’s pleading forgiveness for his father was only to
fulfil a promise he had made him. So when it became
manifest to him that he was an enemy of God, he
repudiated him. Indeed Abraham was most plaintive and

A3

forbearing!

The reason why it is not permissible to seek God’s forgiveness for
polytheists is that it is a futile act, as a believer’s humbleness prevents him

from playing with God’s grandeur and doing anything useless.

It is meaningless to seek God’s forgiveness for the one who does not

believe in Divine mercy and forgiveness and does not acknowledge

' The Qur’an 19: 50. L\:—O.\.‘odur@l% Lm*) (’éjujj

12 Source: The Qur’anic verses no. 113-144 of chapter al-Tawbah “Abraham’s P]eadmg ﬁ)rgzveness
for his father was 011[)/ to... ”12 Al-Mizan, vol. 18, P 338.

13 The Qur’an 9: 114. Hﬂ(@j & & buﬂjxmdwkboh\b.\cj a.\c}au,c\f m}'fasj ek ¢ ij

o
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servitude to God. Such a request for intercession is to ridicule God’s
divinity and servitude to Him. By virtue of man’s innate disposition, it is
an inappropriate and impermissible act referred to in the Qur’an as “not

being entitled to do so”.
The purpose of Abraham’s uprising and his proof'

In verses 74-83 of the chapter al-An‘am, God referred to the proof He
granted to Prophet Abraham with which to debate with polytheists and
invite them to the monotheistic religion that God had directed him to.

After these verses, God stated that the prophets are guided, and their
hearts are cleansed of polytheism. Among all prophets, He brought up
Prophet Noah, who had lived before Abraham and sixteen other prophets,

all of whom were Abraham’s descendants.

These verses, in fact, expressed the highest rank and the perfect
manifestation of faith and necessity of maintaining the “religion based on
origination of Allah”, disseminating monotheism, and cleansing oneself

of polytheism and idolatry

This is the very sacred goal for which Abraham rose against the
polytheists. Those days when people forgot monotheism—that which
Prophet Noah and the prophets after him taught—and the world were
under the control of idolatry, Abraham communicated with them to

reveal the existing situation.

These verses with proofs on the “religion based on origination of Allah”

are to give Prophet Muhammad more insights into the proofs God had

4 Source: Qur’anic verse no. 74-83 of the chapter al-An‘am, “ When Abraham said to Azar, his
father,... Al-Mizan, vol. 13, p-245.
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taught to Prophet Abraham, as mentioned in this chapter and before these
verses. On forty occasions, He said, “Say so ... argue so ...”. More than

twenty instances of such sentences can also be found before these verses.

God told Prophet Muhammad that when you face your tribe and prove
monotheism and negate polytheism which We have inculcated in you,
you should remember the reasons Abraham gave his father and his tribe.
Consider the proofs that We taught him and through which We showed
him the dominion of the heavens and the earth. Abraham debated with
his tribe through the knowledge and wisdom We granted him, and not
through unreal thoughts limited to imagination and tainted with
affectation and self-dependence, all of which are contrary to man’s pure

and God-given disposition.

“...This was Our argument that We gave to Abraham...”™

(A detailed account of the verses and Prophet Abraham’s proofs will be
addressed below).

The meaning of Abraham’s primeval thoughts'®

To accurately read the content of narrations, one must consider the
content of the narrations, hold a truth-seeking impulse without being
affected by the debates of Qur’anic commentators, and have a pure mind
emptied of illusory contradictions and of mixing Qur’anic commentaries
with contents of hadith, history book, the Torah, and the Israiliyyat. It
was Abraham’s common sense, pure innate disposition, and initial

perceptions of his wisdom that were manifested in these words:

!> The Qur’an 6: 83, %yeb:i La\.f\ﬂ [REES f)l_\ 3

16 Source: The verse no. 79 of chapter al-An‘am “Indeed I have turned my face toward Him who
onginztec./ the heavens and the earth, as a Hanif, and I am not one of the Po])/t]?eis[s.” al-Mizan,
vol. 13, p-246.
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...Thus did We show Abraham the dominions of the
heavens and the earth, that he might be of those who

possess certitude.

When night darkened over him, he saw a star
and said, “This is my Lord!’

But when it set,

He said, T do not like those who set.’

Then, when he saw the moon rising,

he said, “This is my Lord!’

But when it set,

He said, ‘Had my Lord not guided me,

[ would surely have been among the astray lot.”
Then, when he saw the sun rising,

He said, ‘This is my Lord! This is bigger!’

But when it set, he said,

™M

O my people, indeed I disown what you take as [His] partners.

Indeed I have turned my face toward Him who originated the
heavens and the earth,

as a Hanif; and I am not one of the polytheists."”

17The(luran6 75-79. ‘ij‘J ujﬂjgp)\”juju u}ﬂ»,—\ﬁjﬁdjv\ﬂ.\g
ww YJBL):\&@).\AJBL{;@ [PHEREHE
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;,.»A\M;,sz\}rjﬁhdbvbkb){\mdj\mjbmjbw dﬂ
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In short, if one ponders on these verses fairly, he will no doubt consider
Abraham’s words with his tribe like the words of a hypothetical primitive

man who has spent his life in a tunnel or a cave.

Abraham was a man who has associated with the one who provides him
with scanty food just to keep him alive and a garment to protect him from
the heat and the cold. A man who has never entered vast cities and has
never come across their thoughts and ideas and contradictory religions
and denominations. Now he happens to visit a vast land and a large

society, and he sees what he has never seen.

Abraham witnessed the hustle and bustle of the city life, active and
inactive people, employers and employees, servants and lords, bosses and
subordinates, and non-worshippers and worshippers of their gods.
Meanwhile, he suddenly sees the sky, and his astonishment doubles as he
sees heavenly bodies. Deeply amazed, he inevitably asks about each to
know their purposes, like a child who sees the expansive sky and its
shining stars and asks his mother in fascination: “What are these shining
bodies?” “They’re beautiful!” “Who hung them to the sky?” “Who makes
them glow all night?” “Who made these lights?”

He asks about the small and large ones, and the features of each. The
only difference is that a hypothetical person would first ask about the
nature of things closer to his knowledge accumulated during his seclusion.
Because his then knowledge was not that of the perception (he did not
see or hear anything), and the first thing he asks about is the principal

cause of the universe. Yes, in general, mankind tries to know the
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unknown through the known. In other words, he uses his basic

knowledge and science to discover the nature of the unknown.

For example, when nomadic children come across something new, they
first ask about it in a way most familiar to them. In other words, they first
ask questions such as: “What is the nature of this?” “Who has made it?”
“What is it used for?” “What is it made for?”

The intended hypothetical man is almost a primeval man, and his innate
disposition is still pure and cleansed of contamination. As he has come
into contact merely with the simplest facilities, his mind is empty of
various memories and thoughts that preoccupy the civilized and urban
man. Civilized people are so busy with this world and with so unfocused
thoughts that they may not experience peace of mind even for a few

moments.

There are numerous events occurring in the sky and on the earth around
the primitive man without his knowing their natural causes. Thus, his
mind is more prepared to think about supernatural causes. If the urban
man were free from enumerating natural causes, he would notice the
supernatural causes as well. Hence, if the primitive man finds urban
people worship a supernatural source, he will take notice of it sooner than

others.

Therefore, religiousness and attention to an effort put in the religious
ceremonies as well as theological discussions can be found more in Asia
than Europe. In Asia, such issues are appreciated more in small towns
and villages than in large cities, clearly because the larger a society and
the more comfortable the life there, the more material needs and jobs it

has. Likewise, the more preoccupied people, the less the spirituality. In
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short, their hearts have less capacity to heed to the starting and ending

points of mankind.
Abraham as a hypothetical, primitive man'®

If we examine the life story of Abraham in the verses under discussion as
well as the verses of chapters Maryam, Anbiya, and Saffat, we can see that
in his debate with his father and tribe he was in a state like that of the
hypothetical primitive man because Abraham asked: “What are these

stone and wood sculptures to which you are submissive to?”

And like a person who had not seen or experienced anything about belief
and disbelief, he asked: “What do you do in front of the stars, the sun,
and the moon? Why?”

He also asked his father and tribe: “What are these sculptures to which

you are submissive to?”
He also asked, “ What is it that you are worshipping?”*®

In response, they said, “We worship idols, and we will go on clinging to
them [will keep worshipping them JF°

He asked again, ‘Do they hear you when you call them ? Or do they bring

you any benefit, or cause you any harm?*'

They answered, “No, rather we found our fathers acting likewise/”

18 Source: Qur’anic verse no. 74 of the chapter al-An‘am, “ When Abraham said to Azar, his
father...” Al-Mizan, vol. 13, p- 248.

19 The Qur’an 26: 70. §,15 b i ,

2 The Qur’an 26: 71. J\aﬂa \d f}la’.s (s %.’-.su’ 16

2 The Qur’an 26: 72—73; ujj"qj\ :{?jiaj 395 _CU;’C'\” Sl K’M Jfb Js

2 The Qur’an 26: 74.0, & NS e LT B3y s\
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This tone of speaking is of the one who has seen neither an idol nor an
idolater so far, while he has been raised in the cradle of idolatry and
polytheism, i.e., Babylon, Chaldea.

Abraham’s purpose of such interpretations was not to humiliate the idols
because he was too polite to do so. Abraham was the one who had not
spoken but politely to his father, Azar. Even when Azar banished him
and told him he would stone Abraham to death, he said in response:
“Peace be to you! I shall plead with my Lord to forgive you. Indeed He is

gracious to me.”

Looking at this verse on the character and manners of Abraham, it is
doubtful that someone like him humiliated Azar’s gods to the point where
it provoked Azar’s partiality and bias for idols, especially knowing that
God calls Abraham “the Hanif nation.”® In this religion, Abraham was
forbidden from insulting the polytheists’ gods because such behaviour
might make the polytheists oppose him the same way.

After the debate with his father and tribe about idols, Abraham started to
worship their lords, that is, “the stars, the sun, and the moon”. He pointed

to a star, saying, “ 7his is my Lord”*

Also, when he saw the moon rising, he said, “This is my Lord”*® And
»27

then when the sun rose, he said, “This is my Lord! This is bigger!

Here, it is clear Abraham had not seen the stars, the moon, and the sun

before. His interpretation of the sun is of the one who seems not to know

3 The Qur’an 19: 47. s 3 QKZL 35 Z J’g.c...i»L 3&1& ’rm
24 The Quran 16: 120.ls 4 b &1

? The Qur’an 6: 76. 33 li»

2% The Qur’an 6: 77. é:; BV

» The Quran 6: 78. 8\ ia 35 s
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what they are. He only knows that people are submissive to these

heavenly bodies and make them offerings.

It is like seeing a figure from a distance and knowing this is a human
being, but not knowing whether it is the figure of a male or a female, and
asking somebody, “Who is this?” and he introduces that man or woman
to you. However, if you do not know whether it is a figure of a human
being, an animal, or an inanimate thing, you ask, “What is it?” because
you do not know about it anything except that it is a thing. Thus, in
response to you, it is said, “It is Zayd, or a woman, or a wooden stick.”
In fact, you are ignorant, and in your question—among all features of
that figure including whether it is human, male or female—you mention
the issue you have knowledge of. However, as the respondent has enough

knowledge, he observes the reality.

Thus, the surface meaning of what he said, “7his is my Lord!”and “This
is my Lord! This is bigger!” was that he had no knowledge about the sun
except that it was larger than the stars. In other words, on the surface, his
words indicated he had no knowledge about whether the sun was a
material mass or a shining plate which managed earth’s creatures through
its light and apparently created day and night through its rotation, or
whether the moon and the stars all rose at night and then set. All in all,

his words indicated his ignorance of the matter.
Abraham, before entering the polytheist society®®

Upon looking at verses no. 74-83 of the chapter a/-An‘am and all verses
relating to Abraham’s debate on monotheism with his father and the rest

of the tribe, it can be concluded that he had lived far from his father and

2 Source: The Qur’anic verse no. 74 of the chapter al-An‘am, “When Abraham said to Azar, his
father...” al-Mizan, vol.13, p-252.
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tribe before. Hence, he was not familiar with what people usually knew

about beings and common traditions.

Early in his maturity, he left his place and joined his father. It was then
that he saw the idols for the first time and asked his father, “What are
these?” Receiving the answer, he started to debate with his father to taint
the divinity of idols.

After persuading his father, he went to his tribe and attempted to convince
them. Then he began to worship the lords of idols, which were the stars,
the sun, and the moon. Once he witnessed them set one by one, he

invalidated their divinity. To prove his sincere monotheism, he said:

Indeed I have turned my face toward Him who originated
the heavens and the earth, as a Hanit and I am not one

of the polytheists.”

According to the evidence presented below, this debate took him two days

and one night.
The initial insight granted to Abraham3°

Abraham himself knew that there was a Creator for the heavens and the
earth, Allah, the Almighty, Who had no associate. However, in his debate,
he sought an answer the question: “Among God’s creatures, is there
anything considered the lord of people, including that of Abraham
himself?”

For example, is there is the sun, the moon, or something else which is the

associate with God in managing the universe? Or whether all universe

®The Qur’an 6: 79. w{f&ﬂ o B L 3 Lfa u@}'\ 5 olyladl d-\b fﬁ é,«s*j dl
3 Source: The Qur’anic verses no. 74-83 of the chapter al-An‘am, “ When Abraham said to Azar,
his father....” al-Mizan, vol.13, p-252.
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affairs are only under the control of God, the Almighty, and there is no
god but Him?

Of course, God helped him in all these steps and kept his heartfelt belief
in Him firm through showing him the dominion of the heavens and the
earth. Abraham was so realistic that no matter what he saw, he first
noticed how it was attributed to God before perceiving it and its effects.
First, he observed God’s creation and management in everything and then

noticed it:

Thus did We show Abraham the dominions of the
heavens and the earth*

And also:

Certainly We had given Abraham his rectitude before,
and We knew hini

Abraham himself told his father:

Indeed a knowledge has already come to me which has

not come to you. So follow me that I may guide you to a

right patb33
An investigation into Abraham’s biological parents
From the Qur’anic verses on Abraham’s life story, it can be inferred that
his first encounter with his tribe, he came across a man called Azar and

referred to as his father in the Qur’an. Abraham persisted a lot in making

him to give up his idols and follow Abraham in monotheism. In return,

3 The Qur’an 6: 75. U“J}J\u‘“ujgju@y 5 Olglead) vjﬂnf\mjhgjv\ﬂ.{
32 The Qur’an 21: 51\)«45\;@\55&.9&0.\4)(\5 H.w\.ul)

3 The Qur’an 19: 43. Lyﬂaw_sm&u\svu(.& wdf.bxd MH;
3 Source: The Qur’anic verse no. 74 of the chapter al An‘am, “ When Abraham said to Azar, his
father,... al-Mizan, vol. 13, p- 284.
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Azar rejected Abraham, with Abraham having to keep away from him

forever!

This can be found out after pondering on the verses of the chapter

Maryam:

And mention in the Book Abraham. Indeed he was a truthful one,
a prophet.

When he said to his father, ‘Father!

Why do you worship that which neither hears nor sees, and is of

no avail to you in any way?

Father! Indeed a knowledge has already come to me which has
not come to you. So follow me that I may guide you to a right
path”

His father said in response,
Abraham! Are you renouncing my gods?

If you do not relinquish, I will stone you. Keep away from me for
a long while’ ¢

Here Abraham said “Salam” to him and promised to ask for God’s
forgiveness for him so that he might convert to the Divine religion and
attain forgiveness. The Qur’an also narrated how Abraham kept his

promise to ask for God’s forgiveness for his father in the chapter al
Shu ‘ara, where Abraham said:

35TheQuran194143 ”myjt,.muM ws\,@w\“ uhmdm aaly) oS G 55
3€TheQuran19 46. U..eg})g V\.?)\ijudf@jhdd u&w\g,& 16
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My Lord! Grant me [unerring] judgement, and unite me with the
Righteous.

Confer on me a worthy repute among the posterity,
and make me one of the heirs to the paradise of bliss.
Forgive my father, for he is one of those who are astray”’

(He said this prayer after his father’s death or upon leaving him).
In its ending part, he said,

Do not disgrace me on the day that they will be resurrected,
the day when neither wealth nor children will avail,
except him who comes to Allah with a sound heart?®

From this ending part, it can be concluded that this was not a
serious prayer, rather he only wanted to fulfil his promise to the

father, for on the one hand, he said:
Forgive my father, for he is one of those who are astray.

On the other hand, he said,

The Day of judgement is the day when neither wealth nor
children will avail,

except him who comes to Allah with a sound heart.
The Qur’an referred to this point explicitly in the chapter a/-Tawbah:

The Prophet and the faithful may not plead for the
forgiveness of the polytheists, even if they should be

¥ The Quran 26: 83-86. £33 5o gadl 5 -5 3 phe gld s 5 oedldlly oudl 5188 L8 o5
a5 K8 oY 5, fu.JAo
38TheQuran26 8789(;&.‘_,.\@44)3 d’u"y “H8iY s J\»@»Yw Uﬂfﬁdﬁy
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[their] relatives, after it has become clear to them that they
will be the inmates of hell*®

Abraham’s pleading forgiveness for his father was only to
fulfil a promise he had made him. So when it became
manifest to him that he was an enemy of God, he
repudiated him. Indeed Abraham was most plaintive and

forbearing.”’

Both his praying for—and dissociating from—his father occurred early
in his life before his migration to Jerusalem. Then Abraham decided to
travel to the Holy Land and asked God to grant him offspring. The story
of his having children can be found in chapters Maryam and al-Anbiya:

So when he had left them and what they worshipped
besides Allah, We gave him Isaac and Jacob, and each We
made a prophet.”

Abraham’s biological parents

In his very old age, after he had migrated to the Holy Land, God granted
him a child — Isma‘il. Abraham and he took Isma‘il to Mecca, built that
city as well as the Ka‘bah there. There, he said a prayer which reveals the
facts about his real father:

Our Lord! Forgive me and my parents, and all the faithful,
on the day when the reckoning is held*

39 Tbe Qur’an 9: 113. C)W\ r",ﬁ r’é ut*-' [RER u}J; u}; \ji{}] 3 J\i,.“é.\i |y el J 1587 J.\S\ e S
* The Qur'an 9: 113. 315Y 2l &l & 15 & 36 &1 4 5 W 56 lades sdea (8 Y anY mly) Sl o670
1 The Qur’an 19: 49. & L.\»- yi(j uj,)uu 5 d\ﬁ*’iid Laag A st e bsiii Lo g (,Uj\p\ R
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The term “my parents”in this prayer refers only to his biological parents;
the word “father” can refer to somebody other than the biological father
such as grandfather, parental uncle, and so forth, just as the word “father”

is references this way in the verse 133 of the chapter a/-Bagarah.

His “father,” who was prayed for here, is somebody other than the one in

the verses in the previous section, called “Azar.”

We saw above that Abraham abandoned and dissociated from Azar as he
discovered he was God’s enemy. Therefore, Azar was not his biological

father for whom he sought God’s forgiveness in his old age.

Azar was not Abraham’s biological father, so he was called “father”

because of his position.

Abraham’s biological father according to narrations, was “Tarukh” in

which the Torah confirmed this as well.
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The Whispered Prayers of
Imam al-Sajjad, Part 1

Ayatollah Mohammad Taqi Misbah Yazdi
Translated by Mahboobeh Morshedian

Abstract: Munajat is the Arabic word for “whispered prayers
to God in solitude,” while du’a, or “supplication” is the
general meaning that refers to a request to God in any
manner, whether it be long or short, loud or quiet.
Summoning to God is highly encouraged by the Ahlul Bayt,
and hence, they left people with a rich corpus of supplications
to God, including whispered prayers (munajat). This article
covers an introduction to the meaning of whispered prayers
as found in Islamic traditions, the internal need for people to
whisper to God, and the factors that deprive one from
praying to Him.

The meaning of munajat and some of its instances in the Qur’an

The Arabic words munajat and najwa are derived from the same root, and
they mean to whisper, to tell secrets, and to speak privately to others.
Some maintain that najwa literally means the time when a group speak
together in private, either covertly or overtly. The meaning of munajat

does not involve speaking secretly and whispering, rather it is a
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conversation away from others." Accordingly, munajat is more in line
with speaking softly than speaking loudly and shouting. Hence, reciting
munajat (fervent prayers to God in solitude) handed down to us from the
Ahlul-Bayt or reading poems composed by some in their munajat to God
is not considered munajat. Rather they are regarded as reading a munajat
because in supplication one composes and recites a prayer to ask God for
something, and reciting prayers handed down to us from the Ahlul-Bayt
is not regarded as one’s own prayer since when one reads a prayer, he
does not mean to compose it; rather, he retells some sentences. In this
case, one does not pray but recites a prayer. Even sometimes one does not

attend to the meaning of what he is reciting.

Munajat means telling a secret or speaking privately. There can be
munajat (secret, intimate talk) sometimes between two people, sometimes
as directed from man to God, and sometimes as directed from God to
man. Included in the first type and its blameworthy instances are some
Qur’anic references to whispering by hypocrites and disbelievers in God
who did so to plot against, sadden, and worry the believers. God addressed

the believers, saying,

O you who have faith! When you talk secretly, do not hold
secret talks [imbued] with sin and aggression and
disobedience to the Apostle, but talk secretly in [a spirit of]
piety and Godfearing, and be wary of Allah toward whom

you will be mustered. *

1 Sayyid Ali-Akbar Q_urayshi, Qamus-e Quran, vol. 7, p- 27.
2 The’Qgr’aQ, 58: 9. . Lo .
S 4l sl A\l s5lly S Vi Jydsl) Canis 53l @3 158 S A 18] T ) 1 G
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According to this verse, it is permissible to whisper in the presence of
others only if it is advisable, to do good, and only if it does not sadden
and worry others. Otherwise, whispering in itself is impolite and

inadvisable.

In another verse about those who frequently came to the Prophet and
spoke to him, and bothered him to gain an opportunity or a position and

to be cherished and acceptable by others, God said:

O you who have faith! When you talk secretly to the
Apostle, offer a charity before your secret talk. That is
better for you and purer. But if you cannot afford [to
make the offering], then Allah is indeed all-forgiving, all-

mercitul?

Prior to the revelation of this verse, the rich in Medina constantly came
to the Prophet and talked to him, boasting about it and pretending to be
elites who were closer to him than the poor. However, after it was revealed
and they were ordered to pay alms to talk privately to the Prophet, with
the poor being excluded from this rule, nobody but Imam Ali was willing
to talk to the Prophet. He sold a dinar for 10 dirhams and for 10 days
whenever he was to speak privately to the Prophet, he paid one dirham
as alms.* In the end, when Muslims refused to speak to the Prophet for
the fear of paying alms, God abrogated the ruling of paying alms and said:

Were you apprehensive of offering charities before your
secret talks? So, as you did not do it, and Allah was
clement to you, maintain the prayer and pay the zakat,

3 The Qur’an, 58: 12. o, .
o3 300 0 25 132 o A 0 % 5 s 3 s 1A 0 e LT 5 T
4 Huwayzi, 7 afsir Nur al-Tl /Jaqa]ayn, vol. 29, p- 299.
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and obey Allah and His Apostle. And Allah is well

aware of what you do.”
Mounajit to God in hadiths and the conduct of the religious

In our religious custom and literature, munajat is applied to man’s
whisper and private talk with God, and one’s spiritual state and the
surrounding environment requires men to talk softly to God. For
example, when one wants to confess his sins before God, because he does
not want others to know about his sins and faults, he does so softly and
by no means enumerates his sins loudly lest others may know about them.
Likewise, romantic talks between the lover and the loved one are cryptic
and private, and when a servant in love with his Lord is in His presence
and whispers softly to Him, the nature of such a talk requires it not to be
loud in such a way that others are informed of it. Unlike munajat., nida
(to call) refers to the loud and shouting voice from a long distance.
Accordingly, when one calls God, he talks to Him loudly because
hardships and afflictions have trapped him, and he calls God out to
redress his situation. Compared to these two words, du‘a (prayer) has a
general and broad meaning and refers to any request in any manner from
an either long or a short distance either loudly or softly. In the beginning
of Munajat al-Sha ‘baniyyah, all three words dua, nida, and munajat are
used, and the Infallible Imam said:

5 The Qur’an, 58: 13. ) . : (oAl
kol o5 1575 oL 15 KGle 00 b ke J 36 B 152 (53 o 1A o AR
O g S A5 A2 55 4
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Please accept my prayer, whenever I pray to you, please
listen to my call, whenever I call You out, and please pay

attention to me when I pray to You fervently in solitude.®

Prophet Muhammad was quoted as saying that Prophet Moses said in
munajat to God, “O my Lord! Are You keeping away from me so that I
may call You out, or are You close to me so that I whisper to You?” Allah

revealed to him, “I am the companion of the one who remembers Me.”

In another narration, Imam Ali said about some virtues of the month of

Ramadan and munajat during it:

O the fasting one! Glad tidings to you; verily you are in
the month when it is obligatory for you to fast, your
breath is considered as glorification, your sleep is an act
of worship, your obedience is accepted [by God], your
sins are forgiven, your calls and requests are heard, and

your munajat receives the Divine attention and mercy.8

Explaining “your calls and requests are heard,” one should say that
sometimes a child, a mentally disabled person, or an unknown person
says something in a gathering which remains unattended. Under such
circumstances, it is said that his word is unheard, or nobody pays
attention to him. Likewise, God may ignore a sinner’s request because of
the distance and veil caused by his sins. However, on special and blessed

days such as the blessed Month of Ramadan, God grants His servants a

6 Mafatih al-Jinan, Munajat al-Sha ‘banni)/aﬁ, &;;L \3i qF J,;b _QS_BE BL L;\:\J &’:‘4\3 hf}és \SL L}\i’: é‘i‘\j
7 Hurr Amili, Wasail-u-Shi‘a, vol. 1, the sections on Rulings of Solitude, section 7, p-311, Hadith no.
820.
(355 4a e B ] B0 238 Sl 25l SGolh S el stk
8 Shaykh Saduq, Fadai’la al-Ashhur al-Thalathah, p- 109. - )
a3 Sl o3lis a3 Syl a9 SLE, bykeas Silo 5 3 SBAANLT &
Wi 4 Slaling 2 49 S5 0 50iks a8 S5 e
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general audience and promises to include them in His vast favour and
mercy, to pays attention to and grant their requests. This Divine favour
implies the significance of munajat and its effects during these special
days. Of course, according to some narrations, apart from the blessed
Month of Ramadan and special times, munajat is significantly important
at certain times like at dawn when it receives special attention of God.

Imam al-Sadiq says:

When a servant communes with his Lord in solitude at
midnight, Allah will enlighten his heart. Then when he
says, ‘O’ my Lord! O’ my Lord!" Allah, the Glorious,
the Majestic says in response, ‘Here I am, My servant!
Ask Me so that I may grant you, trust in Me so that I
am sufficient for you.” Then Allah tells His angels. ‘O
My angels! Look at my servant who is supplicating Me
at midnight when the pleasure-seekers are indulging in
sensual pleasures in vain, and the ignorant are sleeping.

Testify that I will include him in my forgiveness.’9

Man’s need to whisper to God

Naturally, everybody likes to speak privately to great people. The student
likes to attract the instructor’s attention to himself; hence, he goes to the
instructor after the class to ask him his questions privately. In addition to
the times when great people have a general audience, and everybody

benefits from their presence, one likes to be honoured with association

9 Muhadith Nuri, Mustardak al-Wasa 1/ vol. 5, p- 207. .
Lu)\;\jbsbm 58 A wﬁabbj MQ]M&Jy&aMK}Ab\M
&mam&djm &Sg\pfw dpd),&@ 43&,&@@35\;\,%
5 s o dady u}‘” okl Bl Hos g 28 g ) 5%4&5&9“’ &
S d‘
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and friendship to them, to speak to them privately and enjoy their
affection and regard. Private conversation with great people is of
remarkable significance to men and is desired by them. If we are told that
our Leader has given us an appointment, and we can go to him and have
a private meeting with him, we accept it wholeheartedly, exult over
meeting him, and put up with the expenses and hardships of trip so that

we could meet him in person and listen to his words.

No doubt, the believer and the one knowing about the grandeur of God
and His compassion and blessings tastes the delight of private
conversation with Him and always seeks to retreat in solitude, particularly
in the holy Month of Ramadan, which is the spring of prayer and
munajat, so that he can talk to his Lord and recite the prayers of Iftitah
and Abu-Hamzah Thumali, thereby making his love bond with his Lord
stronger. On the other hand, the ignorant have not tasted the pleasure of
talking to their Lord. It is the true believers who know how pleasurable
the conversation with God is and that the one who has the succour to

speak privately is of a high spiritual rank.

In some narrations, the factors in succour for munajat and private
conversation with God are referred to. For example, Prophet Muhammad
related a Divine Hadith as follows, “Whenever I see a servant often
pondering on Me, I make him interested in requesting Me and doing

munajat to Me.”1°

Mankind is naturally inclined to the worldly and menial issues, but when
one’s attention is mostly directed to God, he will be included in God’s

mercy and favour and will taste the pleasure of munajat and conversation

10 Muhammad Bagir Majlisi, Bi/]ar—u]—Anwiu, vol. 93, section 13, p- }62/, Hadith no. 42.
Sty Jloa 3 85s G055 eV e Jo W & Eale 13)
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with Him to such an extent that his greatest desire is munajat to Him.
On the contrary, when one spends his time and attention mostly on the
worldly affairs and pleasures, and his heart is replete with fondness of—
and attachment to this world—always thinking about what to wear, what
to eat, how to own a luxury house, how to be promoted to a higher
position, and indulging himself in watching movies that gives him
considerable worldly pleasures, he is deprived of tasting the pleasure of

munajat to God.
Factors that deprive one from whispering to God

Considering the greatness of munajat to God, the significance of a
relationship with God, its role in one’s worldly and otherworldly
salvation, and the losses incurred by being deprived of this big Divine
relief, it is advisable that one knows what causes man not to enjoy
whispering to God. In some narrations, these factors are introduced; for
example, the Hadith of Heavenly Ascent, where He told His Beloved,
Prophet Muhammad:

O’ Ahmad! If a servant prays and fasts as much as all
dwellers of the heavens and the earth, and if he — like
angels — avoids eating foods and wears the garment of
the devout [act like them], then to the slightest amount
there is love of this world, pretence, hypocrisy, and love
for leadership, fame, or the worldly ornaments in his
heart, I will deprive him of My proximity and force My
love out of his heart (i.e., I will darken his heart so
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much that he forgets Me, and I will never make him

taste My love.)"

About Prophet David, it is said that God addressed him, saying, “My
friend should not endeavour nor grieve for this world because this will

take the sweetness of munajat to Me away from his heart.”"

The one who is attached to this world should not expect to have
satisfaction in munajat to God. If such people pray to God, their motives
do not go beyond the hope for acceptance of their requests and
forgiveness of their sins. Throughout the prayer, they will be weary and
lethargic, and will enjoy whispering to Him.

Imam al-Sadiq was quoted as narrating a Divine Hadith addressing

Prophet David; God revealed to him:

Do not make a scholar deceived [by this world] as the
intermediary between Me and yourselves lest he may
prevent you from the path of My love and friendship.
That is because they are like robbers [invading] my
servants who seek Me. Verily the smallest
punishment I impose on them is to deprive their

hearts of sweetness of munajat to Me."

n Op. cit, vol. 74, section 30, vol. 30, p- 6.
e plabal u‘&ﬁﬁbau@yﬁu J"’ oo by o)Wy slend) dal a3l Sl 3”35-“‘
mv“)ﬁ’u’ el Sl W;Hyb-\! S e el G ) f«ﬁ)u‘wuu‘*}:&m
G ool 31 Y, L G 48 BT 2 o u"ﬂ: $b s? $3%
12 Op cit., vol. 82, section 61, vol. 143, p- 26. )b QLLA @k, Zak Véj L;.\S\; dU Y A
3 Kulaym Kaf vol 1, section al-Musta’kil bi Hrmhl wal-Mubahi bih, p- 46 Ha 1th no. 4.
Bl &A’d)ud}t&ﬁ&j‘Qb(dmd}ffwb.dhhwub&jw%y
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Silah rahim? and its Role in Preventing Sins

Alireza Maktabdar?

Translated by Mahboobeh Morshedian

ABSTRACT: Silah Rahim, or “keeping good relations with
family and relatives,” is one of the factors, and indeed,
mandatory practices in Islam to help people attain well-
being in this world and salvation in the next. Moreover,
sin is anything against the natural course of creation, that
which has harmful effects on both individuals and society.
This article tackles the importance of keeping good
relations with family and relatives as that which can assist
people in preventing sinful actions, hence providing an
effective solution to prevent mental health issues,
wrongdoing, and corruption. The terms si/ah rahim and
sin and its importance in the Qur’an and hadith, as well
as the relationship between silah rahim and abandoning
sins will be explored.

Introduction

Sin, a movement against the natural course of the creation from the
religious perspective, has numerous devastating and harmful effects on
both individuals and society. Man’s salvation is an ongoing concern in

Divine religions and various schools of thought, each attempting to find

! Lit. keeping good relationships with relatives
2 The student of Islamic Studies, level 4, Qum International Institute of Islamic Studies.
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solutions to prevent the dangerous consequences of sins and crimes in
society. From a religious perspective, an effective solution to prevent man
from—and to protect him against—sins is to strengthen kinship
relationships, or siah rahim (lit. keeping good relationships with
relatives), which is significant from the viewpoint of the Holy Qur’an and
hadiths of the Infallibles. Strong and firm kinship ties based on empathy
and benevolence are an effective solution to prevent sins and crimes
because, on the one hand, they pave the way for the public monitoring
by people who are linked to each other, and on the other, they give the
individuals an identity, personality, security, and peace of mind. This

important role of si/ah rahim is referred to in a hadith by Imam Sadiq.

The meaning of silah rahim (lit. keeping good relationships with
relatives)

Silah means bond and link, and raAim* means one’s blood relatives and
the relatives by marriage or milk-relationship.” There are two types of
relationship: 1) by blood and by marriage or 2) milk-relationship, and
God has pointed them out explicitly in verse no. 54 of the chapter al-
Furqan, saying, “/t is He who created the human being from water, then

invested him with ties of blood and marriage, and your Lord is all-

3 See also, al-Kafi, vol.2, P157 % 3 gn\@ \}m —uj;_N RS dL.a.u 5 uL..:J QL%J JJ 3 ,.:»JE\ A\Lp &
S rw’ F% 95 S
The word “Rahim” hterally means “womb”, which essentlally means the Place where the fetus
grows in the mother’s abdomen. The very limb that God has Placed in women’s body so that the
sperm is grown in it and becomes a full-blown child. This is the main meaning of the word “Rahim”,
but it was later used as a rnetaphor for the liking between the container and the contained in the
sense of kinship, since all relatives come out of one womb. Therefore, the word “Rahim” means
“relative”, and “Arham” means one’s “relatives”. See also the translation of al-Mizan Qur’anic
Commentary, vol. 4, pp- 219-220.
5 People who are not related by blood are of two types: Sometimes they are related by marriage; for
example, the groom is related to his wife’s family, and the bride to her husband’s farnily. Some other
People are also related through fostering and breastfeedingr
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powertul. S Parents are the closest relatives, followed by sisters, brothers,
uncles, aunts, and other relatives by blood and marriage or milk-

relationship.

According to Tabarsi, silah rahim means that a person is responsive to

his relatives or gives them financial assistance or other types of help.”

In terms of its instances, sifah includes a wide and indefinite variety of
physical and non-physical actions and positive value orientations that are
taken with these motives behind them: reverence, benevolence, easing
one’s conscience, satisfying primary and secondary needs of one’s
relatives, the fulfilment of one’s social duties and expectations, and in
short, observing one’s moral, legal, and customary rights and duties
resulting from kinship ties. Silah rahim is meant to strengthen natural
and social ties. On the contrary, not complying with ethical, legal, and
customary duties; neglecting legitimate demands, and committing acts
contrary to kinship rights, knowingly and unknowingly, all which cause
dissatisfaction, displeasure, and psychological and social distance among
relatives are examples of gat7 rahim (or “breaking off relationships with
relatives”). Of course, in religious sources, not respecting the legal and
moral parents’ rights is called ag-/ walidayn (meaning “being cursed by
one’s parents”), and the not observing other relatives’ rights is called

“breaking off relationships with relatives.”®

From an Islamic perspective, kinship has a wide range and is not limited
to close relatives. In addition, it is necessary and praiseworthy to establish

the above-mentioned kinship ties both during the relatives’ lives and after

6 The Qur'an, 25: 54. 1,18 &5 58 5 1o 5 (W Jasd 155 g\j\ i d&’ 5.65 b5
7 Tabarsi, 1372 AH, vol. 5, p- 8.
8 Sharaf-u-Din, 1394 SAH, p- 92.
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their deaths. In what follows, some hadiths referring to the wide range of

relatives and the necessity of establishing kinship ties are addressed.
The meaning of sins from the Islamic view

‘Sin’ which is referred to in the Qur'an as ithm,” dhanb,”’ khati’ah,"

ma ‘siyat,u z‘izjur,13 etc. means: crime, error, wrongdoing, guilt, and
disobedience to God.' In other words, it can be said that ‘sin’ is any act
contrary to religious rulings that results in expiation, prescribed

punishments, and the like."

Within the framework of natural and social laws, the term ‘crime’ refers
to any action or abandonment of any action for which a punishment is
specified under law.' From a sociological perspective, a crime is an action
contrary to the social order or common social criteria and values. These
criteria and values have been derived from that society’s thoughts, beliefs,

and its cultural and social conditions.!”

Some Islamic jurisprudents use the term ‘crime’ only for the legally
prohibited actions that have worldly punishments and regard the rest of
the forbidden acts as ‘ma‘siyal’ (or ‘sin’), ‘khati’ah’ (‘misdeed’) or Gthn’
(or ‘wrongdoing’). This definition of crime is so close to the so-called legal
term and is, in fact, its synonym.18 In the religious framework, whatever

is contrary to natural and social rules or conflicts with moral virtues,

° The Qur’an, 2: 219.

1 The Qur’an, 6: 6.

' The Qur’an, 17: 31, 4: 92.

12 The Qur’an, 20: 121.

13 The Qur’an, 82: 14.

14 Dihkhuda, 1372 SAH, vol. 11, p- 17006
15 Anwari, 1382 SAH: vol. 6, p- 6255.

16 Husayni Ahiq, 1385 SAH, vol. 10, p- 205.
7 Ibid.

18 Thid.
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human dignity, public chastity, and social prosperity is considered a sin,
and in some cases the sinner will be punished. Therefore, the religious
perspective of the sin is wider. In addition to placing importance on man’s
physical and social health, Islam also pays attention to mental health and

peace of mind.

Since the sin or deviation from the right path of life and movement
against the natural conventions afflict the sinner with considerable harm,
those concerned about their salvation and prosperity should take actions
that facilitate attainment to happiness, and should also avoid actions that

make it difficult or impossible to reach it in this world and the hereafter.
The importance of silah rahim in the Qur’an

The importance of the siah rahim is reflected in several verses of the
Qur’an:

1. In one verse, silah rahim enjoys the same rank as justice, benevolence,
and abandonment of indecency, wrong, and oppression, “Indeed Allah
enjoins justice and kindness and generosity towards relatives, and He
forbids indecency, wrong, and aggression. He advises you, so that you

may take admonition.

2. In another verse, God referred to severing relations with relatives
alongside great sins, such as corruption in the earth, saying, “May it not
be that if you were to wield authority you would cause corruption in the

land and ill-treat your blood relations?’*°

3. Likewise, God introduced the ones who sever kinship ties as losers:

“Those who break the covenant made with Allah after having pledged it

19 T;he Qur’an, 16: 90. ;{\ﬂ gﬁ;.,: gd\ 3 JQAN 5 2\....;;4:5\ u,& 43 \}J;]\ &3 gl 3 dL...:-ﬁ\ 3 L’}.\’SL J’.ﬁi N E)
IR

2 The Qur’an, 47: 22. ;ij \,Aau’ L% 3 u’ajﬁ\ 3 \3:\..,43 Oz\ (’\3353 ol "‘\"‘i\.;.‘;’ Jé
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solemnly, and sever what Allah has commanded to be joined, and cause

corruption on the earth—it is they who are the losers.”*'

4. Still in another verse, these people are referred to as “cursed and

doomed to a bad end”:

But as for those who break Allah’s compact after
having pledged it solemnly, and sever what Allah has
commanded to be joined, and cause corruption in the

earth—it is such on whom the curse will lie, and for

them will be the ills of the [ultimate] abode.*

On the contrary, those who make effort to maintain kinship relationships
are referred to as those who have respectful fear of God and are fearful of
the bad end: “...and those who join what Allah has commanded to be
Jjoined, and fear their Lord, and are afraid of an adverse reckoning.”* In
this verse, fear of God’s punishment and reverential fear of His greatness
will prevent one from sinning. On the other hand, feeling safe from God’s
deceit and retribution or the lack of submissiveness to His majesty also

leads one to commit sins.
The effects of both piety and silah rahim

To have a better understanding of the role of sifah rahim in preventing
sins, it is a good idea to look at the effects of piety (or Godwariness and

the abandonment of sins) as reflected in some verses and hadiths, and

* The Qur'an, 2:27. 3f (o & ouia 5 0o o 4 80 5T L gl 5 slone s (o ) S8 o550 U
ﬂus‘@

09/

22The(luran 13: 25. y@\l éuijJ*”}‘ 05«:4» fﬂhuym)ou.mwﬂ A@:—Q,md.\!\

B{EPS r@) MJM;.@VL;SJ

23The(luran 13: 21. vL..:J 9r~u35\53~“)u5~*‘5&3’u m:ud Q}Laau«-d
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then to compare these effects with those of silah rahim to understand the
role of kinship ties in achieving piety.

In the Qur’an and hadiths, the development of cities is considered as an
effect of both piety and silah rahim.** * Likewise, in some verses, kinship
ties have been introduced as a factor in prolonging one’s life.** In some
hadiths, committing sins accelerates death;”” and on the other, the
prolonged life — in many hadiths — is referred to as a positive outcome
of the silah rahim.*® *° 3° 3! 32 In the Qur’an, increased sustenance and the
elimination of poverty are regarded as the fruits of piety.” Likewise, in
some hadiths, the shower of Divine blessings is also considered a fruit of
the silah rahim, which also protects Divine bounties® and has been

introduced as resulting in increased wealth.?® In addition, entering

24 The Quran 7: 96. y{b gh.\,u y.\fuﬂjvpﬁi Al dau{ (.@J&L:x.ﬂ \}ﬂdjﬂ\ ;L;t J\;j

Q

5 )L‘PY & O\NF 3 5630 Q)w JS\ ALa) ABAAJ . See also Makarim-ul- Akhiaq, 388

26TheQuran 71: 3-4. ¢l ;\4» del g W&s &,jgj;wgﬁ wu 5581 5 A L, o
Q}J» f“{ﬁj fy Y. According to Allarnah Tabataba 1, God considered the Postponement of death to
the appornted time [i.e., the Prolonged llfe] as the outcome of WOI'Sl’llP of God, plety and obedience
to the Prophet (Tabataba i, 1374 AH, vol. 20, p 42).

2 )LPYL u..»u Hoe ){ QLP‘}IL u,.w ) JLYL Skt e ){ uy,é\; Ssdi e See also Bihar-ul-Anwar,
vol. 70 p354

28 )L>§ j«c \élm Qg)JLFY 3 J.;j 3 JL.G\Jw ,:»J AL.a See also Bihar-ul-Anwar, vol. 47, p- 163.

Az)J.aJaOJ)\L;mLJS J>Y 3 sladll s aﬂda See also al-Kafi, vol. 2, p- 152.
JS:\LoYJAJ ""(\:u‘.n SeeaisoalKafi,v012p152

31;,\.....:\.»4)3 &mjww&w\hﬁmwu&a)}w&»d&w)&m&) Q; See also al-Kafi,
vol. 2, P 150.
32 In his commentary on Nahj—ui—Baléghah, ibn Miythanl wrote on this effect of Silah rahim: it makes

relatives heip each other and collaborate kindly with one another, and this causes them to be more
immune from enemies and death and Prolongs their life. Second, kinship ties cause the famﬂy
members to endeavor and pray for the survival of the ones they have established kinship ties with.
Their prayer and attempt are a reason for their Prolonged life and Postponed death. Thus, kinship
ties cause Postponed death and a iong life. See also the Commentary on Nahj—ui—Baléghah, Ibn
Miytharn vol. 3, p- 80.
3 TheQuran 65: 2-3... Mwa@)ijij\JaA:m d"u’"j
34 (’.,Ji 23225 (""JS M See also Tasnif-e Ghurar-ul-Hikam, p- 406.

JS\ 4,,9‘.} [,u.li M\J>- See also Tasnif-e Ghurar-ul-Hikam, p- 406.

JLLS ey Z\s JJ :\Lo 5. See also Nah] —ul- Baiaghah Subhi Salih, p- 163. Explaining this effect of
S1/a]1 rahim, 1bn Miytharn Bahrani said, “Silah rahim is a Praiseworthy good deed liked by human
nature and leads to affability. Thus, the one who strengthens his kinship ties with his relatives is
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Heaven is also regarded as a good outcome of both piety and silah rahim
in both the Qur’an® and the Infallibles’ sayings.* Influencing others (i.e.,
winning their trust) is also mentioned among the favourable outcomes of
both piety and si/ah rahim in both the Qur’an®® and hadiths.*’ *' Similarly,
according to the Qur’an, sins are forgiven as a result of piety,*” and

hadiths indicate the role of silah rahim in this as well.*3

The above discussion is only a small number of verses and hadiths that
point out the close link between piety and silah rahim. Their connection
and harmony in Islamic sources should motivate one to give importance
to silah rahim to abstain from sins and becoming pious; the issues which

will be discussed below.

Relationship between silah rahim and abandoning sins

Given the close link between the effects of silah rahim and piety, the

relationship between the two is discussed in the following:

forgiven and shown compassion by others. This makes the benevolent, the powerful, e.g., kings, and
others help them, and his wealth will increase as well. See also the Commentary on Nahj—ul—Baléghah,
Ibn Mlytham vol. 3, p- 80
37TheQuran565 f\dﬁub("wﬂj.fhu(.@&hﬂbu\ uL(S JM Q)SJ

¥ Lo dp ‘U‘;JﬁL‘J‘ASL’J‘g w‘f’ﬁ)‘\béwﬂww’%f‘wbw&wﬂw
cdyaua) Lajl\ 4 P 341.
% The Qur’an, 19 96. \A) J?JB ,,@5 J“"—*—“ I A Q)LF 5 g J.\S & Accordlng to Allamah Tabataba’i
in al-Mizan, “The word Wud and Mawaddat mean love, and in this verse, God, the Alrmghty gave a
beautiful Promise that, “Indeed those who have faith and do n"g/Iteaus deeds —the All-beneficent
will endear them. ”However, there is no clue as to which hearts, their hearts or others’ hearts? In the
world, or in the hereafter or in Heaven? As it is not limited, it is not necessary for us, like some
People, to limit it to Heaven, or like some others, to limit it to the hearts of all People in the world
or somethmg else, (Tabataba i, 1374 AH, vol. 14, p. 154).
40&53’3«@&}”30@.“?:@3@ Léﬂ"dﬂ“—ﬂ{i—’) yy\»&aﬁj;,\»wuj..ujﬂjdr)ySee
also al-Kafi, vol. 2, , P 151 .
41 A})VLanauj d,..\s VLM‘.;MJ- f\’) 44 See also al- Kafl,vol 2, p. 152. L.
42TheQ_LlI'an 57: 28. gﬂ-“j‘“uj‘“’bfﬁ&ﬁjiju"\“{;gj‘ Ay el 5 0 3@ "’T&,_.'d\\;ﬁ-‘\\g
£ 35 Al g

w)\‘_;.ujjdju p.\;ju\..wd J...»jdjd Wjd\iﬁ 5). (""JS o &) See also al-Kafi, vol. 2, p.
157.
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1. Silah rahim and paving the way for public monitoring

When knowing all too well there are observers around us, people
normally refuse to commit acts that are considered inappropriate from a
cultural or religious viewpoint. Others’ monitoring one’s performance
and the importance of their judgement of one’s behaviour have always
influenced people’s orientations and prevents them from committing
inappropriate actions in public. Strong ties among relatives pave the way
for this monitoring and prevents slips and committing blameworthy acts.
This deterrent effect resulting from close monitoring is referred to as
shameful fear (Aaya) in religious culture. Haya refers to preventing oneself
from immorality.* Technically, shameful fear is an unfailing state and a
spiritual endowment that results in dejection and sadness about the
immoral act, as well as one’s refusal to act impolitely for fear of being
blamed by others.* Although the closest external observer of man’s
actions is God, and it is appropriate to be ashamed before Him, as Imam
Sajjad said, “Fear God the Almighty because He has power over you, and

be ashamed before Him because He’s close to you,”46

man usually feels
ashamed in the presence of others, especially the closest relatives, and
abandons many acts out of shameful fear of relatives. However, in relation
with Allah, man does not pay due attention to the Divine monitoring
because of the believer’s hope in God’s mercy and his confidence in His
disregard for his many slips. Otherwise, his shameful fear in the presence

of God—an aware observer—prevents him from committing sins.*’

44 Raghib Isfahani, 1412 SAH: p- 270.

45 Jurjani, 1412 SAH: p. 42.

46 515, ;A);."A & L;’-é..fd 5 d,\,.k’; %),\’A k;\al A\ iz See also Bihar-ul-Anwar, vol. 68, p- 336.

47 This issue Has been reflected in the supphcatlon of Abu Hamzah Thumali, received from Imam

Sa]]aduu.kkl 5&‘}}\,5095&?\) wﬁmﬁ\dmngwuffadu&wl&}b
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Expanding and strengthening kinship ties can pave the way for such

public monitoring and prevent many slips and sins.
2. Self-value and self-esteem

In kinship relationships, each member plays a role in the development
and maintenance of this bond. This role gives each relative self-value and
self-esteem, and these feelings prevent one from committing sins. As
Imam Ali said, “The one who believes in his spiritual honour and dignity

does not humiliate himself by committing sins.”*®

Psychologists believe that the main cause of both humiliation and self-
importance is the constant rejection by friends and family members,
which this leads to many psychological abnormalities. Psychologically,
social relationships, including kinship ties, play an important role in
meeting human needs. The need for emotional attachment is only met
through interactions with others. Man seeks after loving and being loved
by others. Intimacy, which emanates from having a deep sense of
dependence and relationship with others, especially relatives, is the basis
of our being.* The deeper and more intimate this relationship, the more
value it gives to the person and the more worthwhile his abilities seem to
him. Undoubtedly, being loved plays an important role in enhancing self-
esteem. Likewise, it is only through intimate relationships with others
that we can encourage them, and they can contribute considerably to the
realization of their talents through our encouragement. In addition, we
can benefit from our relatives’ experiences and attitudes in our
relationship with them, measuring our abilities and growth, and

perfection through comparing ourselves with them. Thus, recognizing

48 A,..’muJ\; \41«/5)* fJ Lk ak szu; See also Ghurar-ul-Hikam, p.231.
49 Salarifar, 1389 SAH: p- 346.
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and developing our potentials and talents play a major role in enhancing
our self-esteem. This is achievable through establishing social

relationships with others, especially our relatives.
3. Fostering a sense of psychological security

Many emotional and psychological needs, including the need for security
and peace, can be met through presence among relatives. Addressing
these emotional needs through family relationships prevents their
satisfaction outside this framework where there are many dangers
threatening the person. Firm kinship ties pave the way for creating a sense
of security and peace through satisfying one’s emotional needs. Many
crimes and sins are caused by the anxieties and inner disquiet, and the
healthy relationship among relatives, as reliable supports, can eliminate
factors in these problems and alleviate their anxiety and unrest, especially

in young people. According to Allamah Ja‘fari:

A great deal of our disorders is due to the anxieties and
mental disorders, and they ruin our life. Grief, like a
hidden axe, is cutting the roots of our life... No factor
can contribute to the alleviation of sorrow better than
sharing one’s feelings with others in hardships and

adversities and then enjoying their presence.”

Thus, establishing and strengthening kinship ties is key in preventing
people from committing sins and crimes both individually and socially.
The lack or weakness of such ties creates the conditions for committing

sins.

0 Ja‘fari, 1359 SAH: vol. 5, p- 87.
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The important point in the hadiths of sifah rahim is that it is necessary
to maintain such ties even with relatives whose beliefs and codes of ethics
do not conform to ours; of course, while we respect some terms and
conditions which consist in not being influenced by their beliefs and codes
of ethics. In other words, these ties should be maintained to influence

them positively.
Below are some hadiths on the necessity of establishing such kinship ties:

A person asked Imam Sadiq, “I have some relatives who do not believe in
Islam. Do they have any rights on me?” The Imam said, “Yes, nothing
can break off kinship ties. If they have the same religion as yours, then

they have two rights on you: kinship rights and rights based on Islam.”!

It is also necessary to have kinship ties with the relatives who aggravate
us, if possible. Someone told Prophet Muhammad, “O the Messenger of
Allah! I have some relatives with whom I maintain kinship ties but who
aggravate me, and I want to abandon them.” Prophet Muhammad told
him, “Then Allah will abandon you as well.” He asked, “So what should
I do?” The Prophet said:

Grant the one who has deprived you, visit the one who
has left you, and forgive the one who has oppressed you.
Then, God, the Almighty and Glorious, will help you

against them.”

A servant at Imam Sadiq’s house related:

S B0 Je 1980 5058 M ¥ o) G5 18 06 55 e T o 2 Je Bl d 55 ¢ e Y 28
g\)\.ﬂ O’J(”"JS J’Q\"’Vd See also al-Kafi, vol. 2, p-157.
52 See also Bihar-ul-Anwar, vol. 71, p- 100.
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At the time of the 6™ Imam’s martyrdom, I was beside
him when he fainted. After he had come around, he
said, ‘Give seventy dinars to Hasan ibn Ali ibn Ali ibn
al-Husayn, called Aftas.” He also asked me to give some
other sums of money to some other people. I told him,
‘Do you give the one who wanted to attack you with a
knife?” He said, ‘Woe to you! Have not you recited the
Qur'an? I said, Yes.” he added, ‘Have not you heard
the word of God, the Almighty and Glorious, Who said,
‘and those who join what Allah has commanded to be

Joined, and fear their Lord, and are afraid of an adverse

A. Maktabdar

reckoning. %

Conclusion

Intimate and deep kinship ties considerably reduce factors in many

individual and social abnormalities and prevent people from committing

sins. Islam emphasizes all the factors helping one attain salvation.

Strengthening kinship ties are among these factors. In the process of

establishing firm and sincere kinship ties, relatives monitor each other’s

actions, and this is important in preventing one from committing acts

that seem inappropriate to others. Likewise, kinship ties enhance one’s

self-esteem and prevent from being trampled with whims through

committing sins. Security and tranquillity are the final and most

important achievements gained because of healthy kinship ties.
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Legal Prohibition of Insulting Other Religions
and their Sacred Figures and Places in Shi’a
Jurisprudence

Ayatullah Muhammad Jawad Fazel Lankarani
Translated by Mahboobeh Morshedian

ABSTRACT: Insulting or disrespecting other religions and
their sacred figures and places is a broad and significant
subject in Shi‘a jurisprudence. The question often arises as
to whether insulting sanctities is legally prohibited or not.
Using the Qur’an and hadith as sources, this article—an
abridged transcript of Ayatullah Lankarani’s lecture—
clarifies the meaning of insult, and covers the consensus
in Shi‘a jurisprudence with regards to the prohibition of
insult to divine Aurumat (sanctities), that is, God, angels,
prophets, the Qur’an, divine books, mosques, temples, and
shrines.

The issue of insult is an important and broad one in Shi‘a jurisprudence.
There are discussions about insult in various categories, such as insult to
a believer, a jurisprudent, holy places, Ka‘bah, Mecca, our leader’s holy
shrines, our other sanctities, even the turbah of Imam Husayn' in Shi‘a

jurisprudence. Often there are two questions posed on these issues: Is it

! The soil of his burial Place
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prohibited (Aaram) to insult Aurumat and the sanctities or not? And
according to some jurisprudents, is it obligatory to venerate the Divine

rites or not?
Hurumat (sanctities)

There is consensus on the answer to the first question. In Shi‘a
jurisprudential texts, consensus has been sought as regards the
prohibition of insult to the Divine hurumat (the plural of Aurum, that is,
something that should not be desecrated) and sanctities. The following
are considered sanctities: God, the greatest sanctity, the Heavenly angels,
all divine prophets, particularly Prophet Muhammad, the Qur’an, the
original Divine books, for example, Torah and Gospel, mosques, temples,
holy shrines. In other words, “That which is respected in religion and has
a high status before Allah is considered as hurum, albeit with different
ranks of being hurum.”” T will explain later that “man qua man” is also
included in this list, although it is not specified in Shi‘a jurisprudential
books. According to narrations and rational arguments, it is haram to
desecrate a believer or a Muslim, but based on rational arguments and
Islamic narrations on what is included in Aurumat, it is not unlikely that
prohibition of desecrating “man qua man” can be also concluded.
However, there is consensus about the items whose desecration is
prohibited, and even more strongly they are required to be considered as
hurumatin Islam. In other words, the prohibition of insulting God, Islam,
and the Divine prophets is regarded as necessary (darurui; self-evident),
and if something is necessary in Islam, jurisprudents should not search

for a reason for it, and it does not need any reason.

2 ole OV o bl e ols 4 ol 3 35 pale llae
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Besides consensus and necessity, there are Qur’anic verses and hadiths
that are necessary to consider on this subject to resolve contemporary
issues; for example, the verses “That. And whoever venerates the
sacraments of Allah, that is better for him with his Lord...”?, and “ That.
And whoever venerates the sacraments of Allah —indeed that arises from
the Godwariness of hearts,”* from which some inferred the necessity of
veneration of sanctities. Of course, one can infer the prohibition of

insulting sanctities as well.

Likewise, the verse “Do not abuse those whom they invoke besides Allah,
lest they should abuse Allah out of hostility, without any knowledge. That
is how to every people We have made their conduct seem decorous,” in

which the insult to the disbelievers’ gods or idols is prohibited.

Likewise, there is a hadith by Imam al-Rida saying, “Surely our opponents
forged some hadiths on our virtues...”® The Imam also added in this
hadith, “A way of hostility to us — the Ahlul-Bayt — is to forge some
hadiths by us on our enemies’ immorality and to insult them so that if
the masses and Sunnis heard them, they would insult us.” He also referred
to the verse, “Do not abuse those whom they invoke besides Allah,...”
Likewise, in the book a/-Kafi, Imam al-Sadiq was quoted as saying,

“Beware of insulting the enemies of Allah because if they hear your

3 The Qur’an, 22: 30. N)Mﬂ&)@j@s& uhfrhawjv\b

4 The Qur’an, 22: 32. vjkﬂ d uaL\s Aﬁ\ubf,bxuajvﬂs
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insults, they will ignorantly insult Allah in return...”” Thus, in the
Qur’anic verses and hadiths, it is prohibited (/4aram) to insult others.

An important issue to note is that prohibition of insulting God, Islam, or
Prophet Muhammad is maw/awi® But a question arises here whether
prohibition of insulting idols in the verse is also mawlawi or irshadi.’
Those who hold it to be mawlawi believe that it is prohibited and whoever
commits it deserves punishment of the hereafter, but those who take it to
be irshadi believe that its prohibition is in order to avoid the harm which
is mentioned in the verse i.e. “/est they should abuse Allah out of hostility,
without any knowledge”and if one does it that bad outcome happens but
if that does not happen there might be no other wrong involved and there

might be no punishment in the Hereafter.

Then a general rule can be drawn up; a rule which states that insulting
anything sacred to others is not permissible either, but as an irshadi

(edifying) legal ruling not a mowlawi legal ruling.

Of course, there is clearly a difference between insult, dissociation and
cursing on the one hand and forbidding wrong on the other. We should
encounter and take a stance against others’ immoral actions according to
our beliefs. Any oppressive action should be opposed. However, what is
emphasised in Islam is that one should abstain from insulting others. This
is one topic, and considering others’ deeds and beliefs as wrong is a

completely different topic.

7 AI-Kafi, vol. 8, p-7-

8 The Mowlawi legal ruling is issued to urge Muslims to act. According to it, compliance with an
Islamic injunction results in a reward, and disobedience ends in punishment, for example, enjoining
prayer and forbidding fornication.

® Unlike the Mowlawi legal ruling, the Irshadi (Edifying) legal ruling is issued merely to edify or

guide Muslims, and to make them aware of the good of compliance with an Islamic injunction or the

evil of a forbidden deed.
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It is strongly prohibited in Shi‘i jurisprudence to insult others’ sanctities,
but not insulting them is one issue; respecting a false thing is entirely a
different issue. For example, look at the book Anawin by Mir-Fattah or
the book Qawa id-ul-Fighiyyah by the late Bujnurdi; according to them,
a Shi‘a legal ruling — as I said — is that “Insulting sanctities is haram.” In
the first volume of the book Anawin, Mir-Fattah writes, “It is Haram to
insult and belittle what is religiously venerated.” He continued his
argument, resorting to intellect, narrations, and consensus to give this

verdict.

It is not permissible to insult what is sacred to others, but it does not
mean that it is obligatory to venerate what we consider as false, but others
consider sacred. Hence, the necessity of venerating the true divine rites
can be inferred from these verses discussed above: “7That. And whoever
venerates the sacraments of Allah...”° ' However, the issues which
cannot be attributed to God are not Divine rites and sacraments of Allah
and cannot be venerated and revered, although it may not be appropriate

to insult them for other reasons.

Nowadays an issue under consideration is whether it is permissible to
insult what is sacred to others or not. In Shi‘a jurisprudence, the legal
ruling on insult is very firm. According to Shi‘a narrations, if somebody
insults a believer, he has invited God to a fight. Likewise, according to
hadiths, if someone insults a jurisprudent, he will meet God on the Day
of Judgement while He is angry with him. In this regard, we can say using
the verse “Certainly We have honoured the Children of Adam...,” the

principle of honouring human beings can be inferred (as it can be inferred

1 The Qur’an, 22: 30. N)A&ﬂ&)@j@s& uhfrhawjv\b
' The Qur’an, 22: 32. vjkﬂ &}muaLr\ﬁ A uuf@ijs
2 The Qur’an, 17: 70. r;i Laf.\pjj
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from some words of Imam Ali). In other words, it can be said that “man
qua man” is dignified, and this dignity requires one to believe that
insulting people is not permissible in that they are human beings. This
prohibition is stricter in the case of Muslims, and the strictest is the case
of insulting jurisprudents. Likewise, it can be said that if “man qua man”
is dignified, then his belief or religion, whether it is monotheistic
according to our beliefs or not, should not be insulted as it is an aspect of
his life. Of course, there is a difference between negating and dissociating
from a deviating concept, on the one hand, and insulting it, on the other;

they two should not be confused.

I should also point out that in Shi‘a jurisprudence, there is, on the one
hand, the issue of prohibition of insult, and on the other, the issues of
dissociation and forbidding evil. One should not think that they
contradict each other; insulting and dissociating from something are
separate issues. Dissociation means one takes a stance against the
falsehood or someone who has committed a great evil. For example,
dissociation from oppression means I — as a human being — dissociate
from this oppressor’s tyranny, and no one can say this stance is an insult.
When God curses the disbelievers, polytheists, hypocrites, and scholars
who hide the truth, it means they are away from God’s mercy, and this,

in fact, is to express dissociation from them.

From the verse, “So should anyone aggress against you, assail him in the

manner he assailed you,”"

some might infer that if someone insults you,
you should insult him in return. However, no jurisprudent has accepted
this inference. Insulting is haram, and it is not wise to do a haram in

return for another haram action. We — Muslims — should react to

3 The Qur'an, 2: 194. 58! s oy afe 1,485 e 5281 8
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disbelievers’ insult to the Qur’an logically, through arguments and proofs.
Of course, the society should be made aware of their plot, without

insulting them. It is not permissible to return the insult.
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The Features of the Shi‘a from the Perspective
of Imam al-Sadiq?

Ali Mohammadi
Translated by Mahboobeh Morshedian

ABSTRACT: The Shi‘a are those who follow Ali—the
cousin and son-in-law of Prophet Muhammad—and
believed in his Imamate and caliphate according to the
explicitly teachings and testament of the Prophet
Muhammad. In this article, Imam al-Sadiq, the sixth Shi‘a
Imam, gives advice to his companion Abd-Allah ibn
Jundab on the features of a true Shi‘a, some of which are
those who know God, heed the hereafter, constantly
engage in self-reckoning (mubhasabah), being generous,
and treat wrongdoers with respect and forgiveness.

In his advice to Abd-Allah ibn Jundab, Imam al-Sadiq first warned the
Shi‘as of Satanic traps, and then enumerated the features of his true
friends and those of other Shi‘as. Some prominent features of the Shi‘a

from Imam al-Sadiq’s perspective are as follows:

1. Attention to the hereafter

Imam Sadiq (a) is quoted as saying:

! Fahang-e Kawthar Journal
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The hereafter is so great in their eyes that they do not
exchange it for anything... Likewise, they view this

world as a poisonous snake and a dumb enemy.”

The true followers and friends of the Prophet’s progeny do not think
about anything but the hereafter and measure all their actions and
behaviours against it. In the eyes of the believers, this world is a means
of attaining a great goal, which is the [felicitous] eternal life in the
hereafter. The true friends of the Ahlul-Bayt benefit from worldly
blessings, but they never exchange the eternal life for the ephemeral

worldly life.
2. Becoming familiar with God

Imam Sadiq (a) is quoted as saying:

They become accustomed to God and are fearful of

what the affluent are get accustomed to.?

The believers benefit from Divine blessings, although they do not become
dependent on them. Dependence on the worldly wealth leads to one’s
servitude to material things. The affluent are always dependent on their

wealth, but the true Shi‘as’ hearts find rest in the remembrance of God.

After enumerating these important features, Imam al-Sadiq said, “They
are our true friends. Through them, seditions are foiled, and all hardships

are solved.”
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Self-reckoning
Imam al-Sadiq (a) is quoted as saying:

It befits every Muslim who knows us to present his
deeds to himself and reckon them so that he may add
to his good deeds, if any, and may repent from his bad
deeds, if any, so as not to be subject to abjectness and

humiliation on the Day of Judgement.
Generosity

O’ the son of Jundab! Verily our Shi‘as are known for
two features: generosity and forgiveness for their

brothers in faith.®
Performing 50 rak‘ats of prayer and observing the timing of prayer

Our Shi‘as perform 50 rak‘ats of prayer every day and
night, and they do not neglect the timing of dhuhr
prayer (i.e., they perform the prayer early).”

Avoiding quarrelling and shouting
Our Shi‘as do not howl like clogs.8
Refraining from avarice

Our Shi‘as are not avaricious and greedy like crows.’
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Keeping away from the enemies

Our Shi‘as do not live next to the enemies, and do not

ask them for anything even if they starve."
Being exact in their diet
Our Shi‘as do not eat eels...and do not drink wine."!
A selection of his other pieces of advice
The positive effects of perseverance

If our Shi‘as persevere, they will be hand in hand with
angels, the clouds of God’s mercy will cover them, and
they will also shine like the sunlight, will receive their
sustenance from both the earth and the heaven, will be

granted by God whatever they request Him.!?
How to treat sinners
1. Referring to their virtues and refraining from hurtful words

O’ son of Jundab! Do not tell the Muslim sinners anything
but good."

One must bring sinners hope through using kind words and talking about
their virtues; he should also refrain from violence against them, hurtful

words addressed to them, and any reference to their slips because such
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treatments crush their hopes of treading the right path and alienates them

from Islam and its teachings.
2. Praying for the sinners’ support
Beseech Allah submissively for their support.™
3. Asking for the sinners’ repentance
Repentance constructs men spiritually, and God loves the repentant.
Indeed Allah loves the penitent.”

Repentance is the method recommended by Imam Sadiq in order to be
cleansed of sins. The true Shi‘as should pray to God for the sinners’
regretting their evil deeds and returning to God because “/ndeed Allah is
the All-clement, the All-merciful”*®

The ways to Heaven

Imam Ja'far al-Sadiq introduced three ways to the seekers of Heaven:
1. Following the Imams

2. Dissociating from the Imams’ enemies

3. Speaking based on knowledge and keeping silent when they lack it

Everyone who seeks and follows us, does not follow our
enemies, says what he knows and keeps silent at an
issue unknown to him (i.e., a dubious issue), he will

enter Heaven."”
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The value of silence

Whether you are knowledgeable or ignorant, you had
better choose silence so that you are considered patient
because silence is regarded as an adornment in the
presence of the knowledgeable and as a cover in the

presence of the ignorant.18
Keeping away from the deviating beliefs

Heresies, deviating tendencies, and wrong interpretations of Islam have

always threatened Shi‘a societies.

O’ son of Jundab! Tell our Shi‘as to beware of giving up

their religion because of deviated beliefs."
The signs of powerlessness

The powerless are those who are not equipped with
patience in the face of afflictions, with gratitude for

blessings, and with ease in the face of hardships.”’
The superior deeds

O’ son of Jundab! Connect with the one who has
severed his relations with you; grant [something] to the
one who has deprived you [of something]; do good to
the one who has done evil to you; say ‘Salam’ to the one
who has insulted you; be fair to the one who has been

hostile to you; and the same way you like to be forgiven,
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forgive the one who has oppressed you so that you may
learn a lesson from God’s forgiveness. You see that the
sun created by God shines on both the righteous and
the evil and it rains on both the righteous and the

evildoers, don’t you?*!
The pillar of Islam

The last sentence of Imam Sadiq’s advice to Jundab concerns the

importance and value of love for Ahl-ul-Bayt:

There is a pillar for everything, and the pillar of Islam
is the love for us — the Ahlul-Bayt.”?
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Community Building, Part VIII?
Huj Dr Mohammad Ali Shomali

ABSTRACT: Having a shared identity that works towards a
collective cause is vital for a healthy community, and in doing
s0, a community must share specific qualities to be successful.
This series of papers offers a glimpse into the importance of
community-building and Prophet Muhammad’s efforts to
implement it. Character traits such as truthfulness,
trustworthiness, justice, and unity were illustrated. The
previous article touched upon two topics: 1) our love for God’s
creation as that which extends to non-human beings, such as
animals, plants, and natural resources, and 2) and the
importance of marriage and family life in the formation of a
stable Islamic community. This article expands on the concept
of peace in Islam—as the term Islam is derived from the Arabic
root word si/m (peace)—and the importance of submission to
God as a means to achieving peace for ourselves and the entire
society.

One of the qualities of an Islamic community is that it provides a peaceful
atmosphere for its members and for outsiders. Even animals and plants
would benefit from the peace provided by a Muslim community. In this
paper, we will share some reflections on the concept of peace in the Qur’an
to discover how important it is for Muslims and how the culture of the
Qur’an is a culture of peace. Indeed, the term ‘Islam’ itself comes from the

root si/m which means ‘peace’. Islam is designed to bring about peace for

! This series is based on a nine-session course conducted by the author on Cornrnunity Building at

the Islamic Centre of England in London in 2009.
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everyone by inviting people to submit their souls to God, which is called
tasleem, from the same root sifm. Tasleem means to submit ourselves to
God so that we can both achieve internal peace and establish it among the

people. For example, Prophet Muhammad said:

09 A\BLAQAO}AA\ rL.uw (L.»l\
A Muslim is the one from whose tongue and hands the

Muslims are safe.?

Therefore, no innocent person should feel any danger or threat from a
Muslim’s words or actions. People should be able to be and feel completely

safe in an Islamic environment.
Islamic greeting of peace

In Islamic culture, when we greet each other, we say ‘Salam’. For example,
we may say ‘Salamun alaykum’ or ‘Alaykum as-Salam’. These phrases all
mean ‘peace be with you’ and sometimes we add also ‘peace be with you
and the Mercy of God and His Blessings’-‘Salamun alaykum wa
Rahmatullahi wa Barakatuh’. For a Muslim, this greeting of peace is not just
a formal greeting like ‘Hello’ or ‘Hi’ or their equivalent words in different
languages. On the contrary, it is a prayer and at the same time serves as a
kind of motto for Muslims which is a very important way of educating

people about the importance of establishing a culture of peace.

2 Mizan al-Hikmah, vol. 2, p- 1340 citing from Kanz al-‘Ummal. Shaykh al»Kulayni in al-Kafi, vol. 2, p- 234
reports a similar hadith from Imam Bagir:
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Salam: the greeting of the inhabitants of Heaven

In the Qur’an, God talks about the greeting of peace of the inhabitants of
Heaven, who when they greet one another they say ‘Salamun ‘Alaykum’.
Verses 9 and 10 of Surah Yunus are beautiful and profound verses; may
God enable us to go and see these beautiful scenes for ourselves, God-

willing:
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Indeed those who have faith and do righteous deeds, their
Lord guides them by means of their faith. Streams will run
for them in gardens of bliss. Their call therein will be: ‘O
God! Immaculate are You!’ and their greeting therein will

be: Peacel’ and their concluding call: ‘All praise belongs to
God, the Lord of all the worlds.’

The people of Heaven do tasbih, or glorify God, and end their conversations
with Aamd, or praise, exactly like angels do. This is the main speech of the
people of heaven. The angels also glorify God and praise Him (2:20). So,
angels, as well as the inhabitants of Heaven, glorify (tasbih) with praising
(hamd). Furthermore, when they meet each other they greet each other by
saying ‘salamun alaykum’ (‘peace be unto you’) and this salam that the
believers (mu’mineen) in Heaven exchange with each other is not just a

verbal one; this greeting in Heaven brings us further peace and tranquillity.
One translator of the Qur’an, Yusuf Ali, commented on this verse; he says:

A beautiful piece of spiritual melody. They sing and shout
with joy, but their joy is in the Glory of God. The greetings

they receive and the greetings they give are of peace and
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harmony. From first to last, they realise that it is God Who
cherished them and made them grow and His Rays are their
light.

In another verse on the greetings of the people of Heaven, God says:

Those who have faith and do righteous deeds will be
admitted into gardens with streams running in them, to
remain in them forever b)/ the leave of their Lord. Their

greeting therein will be ‘Peace!’ (14:23)
Greetings of peace from the angels

We now turn our attention to the angels’ greetings to one another. The
Qur’an tells us that the angels also greet each other by saying ‘salam’. There

are various types of greetings given by the angels:
a) To people in this world

Firstly, we have some instances in the Qur’an in which the angels greeted
some people in this world. In a description of a meeting between Prophet
Abraham and the angels, these particular angels met with the Prophet before
going to punish the people of Lot; and they also gave Abraham the good
tidings of having a child. So God says:

of &3 B33 s Ll 16 0 2l zal,) s sl o5
Certainly Our messengers came to Abraham with the good

news and said: ‘Peace!’ ‘Peace!” He replied. Presently he
brought (for them) a roasted calf. (11:69)

So the angels told Prophet Abraham ‘salamen’ which means ‘we send you

salutations, we send you salam (peace)’. He (a) then replied: ‘Salam’.
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The books on Arabic rhetoric, al-Balighah, notes that Prophet Abraham
greeted them in a better way than they greeted him. When we say ‘salaman’
it stands for a verbal sentence. When we say ‘salamun’ it stands for a
sentence which starts with a noun. This is in line with what the Qur’an says
about the fact that whenever we are greeted, we must return the greeting in

the same way or in a better way:
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When you are greeted with a salute, greet with a better one
than it, or return it; indeed Allah takes account of all
things.

For example, if we are greeted with ‘salamun alaykum’, then we should reply
with ‘salamun alaykum’ or ‘alaykum as-salam’ with a recommended
addition ‘wa rahmatullah’. If we are greeted with ‘salamun alaykum wa
rahmatullah’, then we must reply with an equally reciprocal ‘salamun
alaykum wa Rahmatullah’. Our salam in reply must not be less than what

had been offered to us. It must be the same or more.

So, in this world, the angels came and offered their greetings of peace to

Prophet Abraham, and he replied in a better manner.
b) To people after their death

Angels also offer their greetings of peace to some people after their death.
When a good person dies, the angels visit them and greet them by saying
‘salam’. Then the worry and fears of that person will go away. Everyone

who dies is very much worried.

—those whom the angels take away while they are pure.
They say (to them): ‘Peace be to you! Enter paradise
because of what you used to do.”” (16:32)
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For the good people who are dying or have already died, and the angels take
their souls, angels say to them ‘peace be with you’ and tell them not to
worry as a result of their goodness and good actions, and so they can enter

Heaven.

Of course, they are talking about the heavenly part of Barzakh because when
someone dies, if they have been good, they may go to that heavenly place
even during the time between their death and the Day of Resurrection.
However, if someone has been bad, they may go to a place which is like
Hell and if they are of a status between the two, maybe they will simply be
in the state of sleeping. Therefore, in the hadiths we read:

The grave is either a garden of the gardens of Heaven or one

of the holes of Hell.

So that place, which is sometimes described as the grave, is a temporary

kind of Heaven or Hell.
c) To people entering heaven

Another time that the angels greet people is at the time of their entrance
into Heaven. The Qur’an describes this carefully and precisely:

a
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Those who are wary of their Lord will be led to paradise in
throngs. When they reach it and its gates are opened, its
keepers will say to them: Peace be to you! You are welcome!

Enter it to remain (forever).” They will say: ‘All praise
belongs to God, Who has fulfilled His promise to us and
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made us heirs to the earth, that we may settle in paradise
wherever we may wish!” How excellent is the reward of the

workers (of righteousness)! (39:73-74)

God promised the people that if they are pious, He will grant them heaven;
once see the fulfilment of that promise, they say ‘alhamdulillah...” (or ‘praise
be to Allah’), in praise of fulfilling His promise, which is undoubtedly the
best thing that we can achieve. The events described in the above verses take
place at the time of reaching heaven and entering it. When the gates of

heaven are opened, the angels tell people, “Peace be with you. Welcome.”
d) To people inside heaven

At the time of death, at the time of entrance into heaven and, as we will
now discover, inside Heaven, the angels greet us with peace, if God-willing

we are there:
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...the Gardens of Eden, which they will enter along with
whoever is righteous from among their forebears, their
spouses and their descendants and the angels will call on
them from every door: Peace be to you, for your patience.’
How excellent is the reward of the (ultimate) abode! (13:23-
24)

From these verses we discover that believers will enter heaven with their
whole family if they have been righteous and that a very fundamental quality
that helps good people to go to heaven is patience and so without patience

we cannot go to heaven. Imam Sajjad (a) is quoted as saying:
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Patience for faith is like a head for a body. The one who

lacks patience has no faith.?

It is possible for a body to be alive without certain limbs, but it is impossible
to have a living body that does not have a head. So, in the same way,
patience is a fundamental necessity for a faith which is alive. Hence, the

angels will tell people “Peace be upon you for your patience.”
God sends greetings of peace to His servants

So far we have seen that a) the people of heaven greet each other with peace,
b) the angels greet us with peace and, c) in this world, we have the case of
Prophet Abraham who was greeted with peace by the angels, d) after our
death, e) at the time of our entrance into Heaven and f) also inside Heaven,

God Himself also greets people with peace.

For example, God sends peace to Prophet Nuh as a reward for doing good
deeds:

Gl 5 AUSTE Gl 3 75 e 33
Peace to Nuh, throughout the nations! Thus indeed do We
reward the virtuous. (37:79-80)

In the same Chapter, verses 109 and 110, God says:
Gl (g5 A al ) e B

Peace be to Abraham! Thus do We reward the virtuous.
(37:109-110)

3 ALLKafi, vol. 2, p- 89. There is a similar hadith from Imam Sadiq (a) which says:
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Again, in the same Chapter, verses 120 and 121, God speaks about Prophets

Moses and Aaron saying:

Gkl (557 ASTB &)l (g g0 L 30
Peace be to Musa and Haroun! Thus indeed do We reward
the virtuous. (37:120-121)

And then, in the same Chapter, about Ale Yaseen, God says:
M\ S TG el ) Je e

Peace be to Iliyas! Thus indeed do we reward the virtuous.
(37:131)

Finally, God sends His salam to all the Apostles.
el Je s
Peace be to the apostles! (37:181)

There are verses in Surah Maryam which talk about Prophet Yahya, or John
the Baptist. John the Baptist is very special. When Prophet Zakariyyah did
not have a child and had become an elderly man, he prayed and prayed for
a child, and finally, after an inspiration he had after a meeting with Lady
Maryam—when Lady Maryam said the God provides who He wills with
sustenance without measure—he prayed again and then God gave him

Yahya.

In the Qur'an God says that when he was a child, Yahya was given a mission
by God and was asked to be kind with his parents, not to be arrogant, along
with other advice. In verse 15 of Surah Maryam (Chapter 19) God says:
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Peace be to him, the day he was born and the day he dies
and the day he is raised alive. (19:15)

Therefore, at the three most important times in everyone’s life, God is giving
Prophet Yahya peace. A very important time for us is the day we are born,
the beginning of our life in this world. The day we die is also important. If
we had the knowledge of our date of death, surely on every application form
we would have been asked for both date of birth and date of death. However,
since we do not know it, it is not demanded. Nonetheless, when we die is
important because it is end of our life, our deadline. And the third is the
day we are raised and resurrected. God says “Peace be to Yahya” at all these

three times.

We should take some time to reflect on what it means to send peace to a
person when he is born, when he dies, and when he is raised. What does it
mean? Is it just a formal greeting? Indeed, on the contrary, it is giving a
special type of mercy to someone in the name of peace at the three most

challenging times in a person’s life.

In Surah Naml, (Chapter 27), verse 59, there is another instance in which

God gives salam:

il Bl osle e My & A S
Say: ‘All praise belongs to God and Peace be to His servants
whom He has chosen’. (27:59)

Therefore, in this world, God sends salam to the prophets, and in particular
to Prophet Noah and Prophet Abraham, Prophets Moses and Aaron,
Prophet Yahya, and in general, to all the Apostles (or mursaleen). In heaven,
God also sends His salam to the people.
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In Surah Yaseen, God talks about the people of heaven and how they enjoy
themselves in heaven, being there with in pairs with their spouses, enjoying
the fruits which are there, with whatever they want being available to them.
However, a great blessing, indeed maybe the greatest blessing for them from

God in heaven is:

SRR P
‘Peace!” A watchword from the All Mercitul Lord. (36:58)

God emphasises that this is ‘qawl’, a word, so maybe they hear a voice saying
to them: ‘Peace from a Lord Who is All Merciful.’

When we come across this, we can hardly imagine it because throughout
our lives, up to the very last moment, we are always worried. On the Day
of Judgement, we will also be worried. However, when we enter heaven,
God-willing, and then we hear God telling us salam, after His angels have

told us this, then we will become relaxed and will have absolute tranquillity.
Greeting of peace existed before the advent of Islam

Another thing that we can understand from the Qur’an is that ‘salam’ was
not introduced only after the advent of Islam, or by the Prophet of Islam,
and then continued after him. In Surah Taha, on the conversation that
Prophets Moses and Aaron had with Pharaoh, God instructs the two
prophets how to speak to Pharaoh:
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So approach him and say: ‘We are the Apostles of your

Lord. Let the children of Israel go with us and do not torture

them! We certainly bring you a sign from your Lord and
may peace be upon him who follows guidance!’ (20:47)
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In this conversation, they are to offer their peace to Pharaoh if he listens to

the message of God.

Prophet Jesus also used salam, and his salam is like the one God sent to
Prophet Yahya, but in the case of Prophet Yahya, God says: “Peace be to
him, the day he was born, and the day he dies, and the day he is raised
alive!” (19:15)

In the case of Prophet Jesus, he sends salutations to himself. In Surah
Maryam, we read that when he was just a new-born in the arms of his

mother, Lady Maryam, when he said:
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He said: ‘Indeed I am a servant of God! He has given me
the Book and made me a prophet. He has made me
blessed, wherever I may be and enjoined on me to
(maintain) the prayer and to (pay) the zakat as long as I
live and to be good to my mother and He has not made
me self-willed and wretched. Peace is to me the day I was
born and the day I die and the day I am raised alive.
(19:30-33)

Prophet Jesus sends peace to himself. We saw above that Prophet Moses
greeted Pharaoh with a salam, although of course in a conditional way
because, he said: “Peace be with the one who follows guidance.” It was an
offer given to Pharaoh, which depended on whether he followed guidance

or not.

In Jewish tradition, they say ‘shalom’ in Hebrew, which is like the Arabic

‘salam’. Both come from the same grammatical root. In particular, there is
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an article in the Encyclopaedia of Islam,” in which an orientalist named
Goldziher in which he says that research shows that salam has been used in
different traditions much before Islam. Goldziher says that ‘salam’ was
already used as a greeting before Islam and that the corresponding Hebrew
and Aramaic expressions, which go back to Old Testament usage, were also
used as greetings amongst the Jews and Christians. He also refers to
inscriptions which are from the Nabataean people in which they also have
something from the same root si/m. He says that in North Western Arabia
and in the Sinai Peninsula, people used a greeting like ‘salam’ in their own
language. Therefore, with the evidence we have from the Qur’an, salam had
existed before the advent of Islam as it was taught by the prophets (a) to
humanity.

Salam is a prayer rather than a mere greeting

The abovementioned verses show that ‘salam’ is not just a greeting; more
than anything else, ‘salam’ is a prayer, a word of supplication (du3). For
this reason, we can even say salam to ourselves as we say in daily ritual
prayers, ‘Peace be upon us and the righteous servants of God’ (as-salamu
alayna wa ‘ala ibadillah as-salihin). If it was just greeting for others, then
we could not use it to greet ourselves. By ‘greeting ourselves’ we mean that

we are requesting GOd to Send Peace to us.
‘Salam’ is asking God to give peace to someone

This leads to another important idea. When we say salam to each other, we
may think we are simply offering peace to someone, and they in return are

offering peace to us. However, ‘salam’ means that we request God to provide

4 Published by the University of Leiden
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the other person with peace. If we look at Ziyarah Ashura, we can find the

reason for this when we say:
S e G 1550 ey A e 6 e 131
Peace be to you, O Imam Husayn and to all the people who

have sacrificed their lives for your sake.
A e g e
From me to you is the peace which comes from God.

This means that although it is ‘salamullah’—peace which comes from

God—our role is that we request God to give this salam to Imam Husayn.

This is the same as when we recite a ‘salawat’, or a salutation on Prophet
Muhammad and his progeny.> When we send salutation to the Prophet we
are indeed asking God to send it to the Prophet. Therefore, in the same
way, by giving salam, we are asking God to send peace to someone who is
present or absent or even to ourselves. Furthermore, since this ‘salam’ comes
from God, it can continue to be given even after we said it and even after

we have died. As we read in Ziyarah Ashura:
360 a0 gy s W Tl o 28 2 O
I ask God to send peace to you as long as I reman and as
long as the day and night remain.

This means that we are asking for this salam to continue as long as this
world continues and so we say ‘salam’ and then even after we die, this salam

continues. This demonstrates the great depths of salam. More than anything

5 When someone asks us to send a salawat to the Prophet we say, “Oh God send peace and blessings

on Muhammad and the Household of Muhammad!”
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else, salam is a request from God, and if it comes from God, it is also an

answer from God.
Reason for emphasis on peace

There are important questions to be asked regarding the overall emphasis
in Islam on peace, on the necessity of directing our relationships based on

peace and on achieving peace in our hearts.

To answer this, we need to reflect on how people can achieve happiness and
salvation. God created us in a way that we have great ambitions and
expectations for perfection, that nothing can satisfy us except God Himself.
For example, a parent tests their child by telling the child they are going to
hide somewhere, and the child must come and find them. However, they
help the child by giving him or her a description to use as clues. In this
description, they mention all the characteristics that match only the parent.
The child then goes everywhere, meeting many people along the way. From
a distance they may think that someone is their parent but when they get
nearer, the child realises that person is not their parent, and so they must

continue to search until they reach their goal.

The same thing happens with us. God has given us an innate image of
Himself in our heart regarding His qualities, such as Absolute Beauty,
Absolute Goodness, Absolute Purity, Absolute Mercy, and Absolute
Compassion. Then He asks us to come and find Him. So we go and try
different things. Some people think that God is to be found in money and
wealth because it gives them absolute power, absolute satisfaction, and
absolute beauty in a worldly sense. So, they strive to become rich, but still
do not feel satisfied and at peace. Other people think power and position is
the absolute good. So, we human beings try everything, but we never

become satisfied and at peace because the innate image that we have of God

101



MESSAGE OF THAQALAYN Summer 2018, Vol. 18, No. 4

will not match anything other than He Himself. Therefore, we must

continue our search until we find the Real God.

This search becomes especially important for people who have wealthy and
affluent lifestyles because the poor and those who face difficulties still think
and hope that becoming rich will solve their problems. However, people
who have a comfortable life are the first to acknowledge that it is not
enough. Therefore, many people commit suicide in modern societies in
which people are affluent. The people who are poor normally do not commit
suicide even if they are not very religious because they always must struggle,
and they have no time to think about more philosophical questions about
the meaning of life etc. For them, finding a piece of bread makes their life
meaningful. However, a person who is affluent and has everything they
need, then finds that their life is still not meaningful because whatever they
have does not match the innate image of God that they have in their hearts.
Unless they find God, they will not be satisfied and at peace.

Remembrance of God brings peace and tranquillity
The only way for us to achieve peace and tranquillity is to remember God:
ol Gl A0 S5 ¥ 0 S 2l G 1T
-those who have faith and whose hearts find rest in the

remembrance of God, Look! The hearts find rest in God’s
remembrance. (13:28)

Also, in Surah Al-Inshiqaq (Chapter 84), verse 6, God says:

4335 873k 1] 26738 ) G
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O man! You are labouring toward your Lord laboriously

and you will encounter Him. (84:6)

So we are struggling and working hard to meet our Lord; it will be too late
if we meet Him only on the Day of Judgement. Everyone will meet Him
then, but there are those who will meet Him whilst He is pleased with them,
and on the other hand there are those who will meet God while He is not
pleased with them. So, we must prepare ourselves for meeting God, for /iga™-
ullzh. A human being can only have peace and tranquillity when he is

connected to God.
In one of his whispered prayers, Imam Sajjad says:

Nothing will cool my burning thirst but reaching You.
Nothing can quench my ardour but meeting You, damp my
yearning but gazing upon Your Face, settle my settling place

without closeness to You.?

Therefore, there is a thirst for God which is burning in us and nothing can
cool it except reaching God and it is only when we reach God that we will
feel satisfied. Thus, from a Qur’anic point of view, man’s yearning for peace
is indeed man’s yearning for God. We are looking for peace because we are
looking for God. Interestingly, according to the Qur’an, one of the Names
of God is ‘Salam’ meaning ‘Peace’. In Surah al-Hashr, a list of some of the

Names of God is mentioned:

°
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He is God-there is no god except Him-the Sovereign, the
All-Holy, the All-Benign (Peace), the Securer, the All-

cA compilation of the Imam’s supplications called A/ Sahitah A]—Sa/jaa'i}g/a]z, or the Psalms of Islam
translated by William Chittick
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Conserver, the AllMighty, the Compeller, the All-
Magnanimous. Clear is God of any partners they may
ascribe (to Him). (59:23)

So God is ‘Peace’, (a/-Salam) and the ‘Giver of Safety’ (a/-Mu’min), which
means He gives us amn, safety and security; hence, with God we can have
security. A community with God will have security just as a person with

God will have security.

Therefore, if we want real, enduring, and stable peace in our hearts and in
our community, we must improve our relationship with God the Almighty.
We must obey Him, and then God Himself will show us the ways of peace.
Indeed, one of the things that the Qur’an does is to show us the ways of

peace:
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(‘W bl J- VRN L’ QJJ

By which Allah guides those who pursue His pleasure to the

ways of peace and brings them out from darknesses into the

light, by His permission, and guides them to a straight path.
(5:16)

Conclusion

For Muslims, everything is related to peace and indeed, as we mentioned at
the beginning, the word Zs/am comes from the Arabic root word ‘si/m’which
means ‘peace’. God is Peace, the Qur’an shows the ways of peace and heaven
is also the ‘abode of peace.” By submitting ourselves to God, we can achieve
peace for both ourselves and the whole society. Our understanding and
practice of peace must be much more than the mere absence of tension,
conflict, and war; and includes avoiding and not allowing anything that

might possibly lead to anything that threatens people’s safety and security.
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May God lead us towards complete and perfect peace in our hearts and in
our communities. May God enable us to experience the peace of being
connected to Him, the peace of being able to feel His Presence, and that He
is happy and pleased with us.
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